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The sleep of the good

Meditation on buddho in the Sudattasutta and its atthakatha

Giuliano Giustarini

This paper addresses the Sudattasutta of the Pali Yakkhasamyutta and its direct
commentary (atthakathd), both extremely significant in outlining meditative
techniques that entail the figure of the Buddha as their object in order to arouse
and cultivate wholesome factors of the path to liberation, such as faith and joy.
These practices, applied to a variety of meditative techniques, have become
popular in contemporary South-East Asia and, to some extent, in contemporary
Theravada worldwide. The examination of the Sudattasutta and its atthakatha—
with the original translation of the latter—will shed light upon the dawn of this
contemplative practice and of the cultural background behind it.
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1. The practice of buddhagata sati

A major characteristic of the Sudattasutta (S CST4 1.242, PTS 1.210-212) is the presence of the rare and
significant locution buddhagata sati (“mindfulness turned to the Buddha”), similar to the more frequent

”»

kayagata sati (“mindfulness turned to the body,” i.e., the first application of mindfulness in the
satipatthana-method) and to the compound buddhanussati (recollection of the Buddha, being it the first
of the six recollections). Elsewhere in the Tipitaka the locution buddhagata sati occurs only in the
Anathapindikavatthu of the Vinaya (Vin Cv, CST4 304, PTS 11.155), which presents verbatim the same

story and teaching of the Sudattasutta, and in the stanza 296 of the Dhammapada:

suppabuddham pabujjhanti sada gotamasavaka |
yesam diva ca ratto ca niccam buddhagata sati ||
The disciples of Gotama always wake up to a good awakening,

[for] there is in them, night and day, continuously, mindfulness turned to the Buddha.

Here buddhagata sati appears in a sequence that includes not only kayagata sati (the last in the sequence),

but also dhammagata sati and sanghagata sati. The linguistic choices of this stanza obviously hint to the
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double meaning of awakening-awakened, viz., literal and with regard to the final liberation.! In the
Sandhitattheragatha there is a reference to the practice of buddhagata safifia (cognition turned to the
Buddha), clearly equivalent of buddhagata sati (Th st. 217, PTS 27).2 The commentary (Paramatthadipani)
describes it as a practice of cognition/perception (safifid) accompanied with the recollection of the

Buddha (buddha-anussati), consisting in remembering the qualities of a/the Buddha (Th-a PTS 11.82).3

2. The recitation of buddho in South-East Asia

In the last four-five decades, teachings of several renowned Thai monks have become extremely
popular in Buddhist circles and have reached an international audience. The foundation and thriving
of monasteries of Ajahn Chah’s Forest Sangha tradition throughout Europe and America, the
translations of Thai Buddhist texts by Bhikkhu Thanissaro and his account on the Forest Sangha
tradition, but also, from a more general perspective, the spread of the Vipassana movement in the
world attracted many Buddhist meditators to the teachings and anecdotes of Thai forest monks who
practiced and taught in the past two centuries.*

These teachings include a meditative technique consisting in reciting the word Buddho
uninterruptedly, or in combining the repetition of its two separate syllables “bud” and “dho” with the
rhythm of the breath in anapanasati (mindfulness of the in- and out-breath) exercises (Lei 2023: 3) or
with the raising and lowering the foot in cartkama (walking) meditation (Chah 2007: 79; Akificano 2006:
13), but also in integrating it into any kind of activity (Chah 2007: 309: Thate 1988: 2). This technique is
indicated either as a prerequisite to concentration or as a direct way to good or correct concentration
(sammasamadhi) for its role in motivating, focusing, and calming the mind (Maha Boowa 2012: 47), or
also as a strategy to develop mindfulness and insight (Chah 2007: 448). It was also practiced by counting
the beads of a mala, along with the recitation of “Dhammo” and “Sanigho” performed in the same way

(Tiyavanich 1997: 325).

! 0n the lexicon of awakening in the Pali Canon, cf. Analayo (2021) and Giustarini (2012).

2 This stanza also occurs verbatim in the Sanditthattherapadana (Ap CST41st. 27, PTS1.210) and is quoted in the Nettipakarana
(Netti CST4 95, PTS 138).

3 On the meanings, etymologies, and synonyms of buddha, see for instance: Patis CST4 1.161-162, PTS 1.173; MNidd CST4 162,
PTS 11.457-458, and Sadd CST4 Dhatumala 230, PTS 483,24-29 (§1133). Occasionally, like in the Brahmanasutta (Udana CST4 1.5,
PTS 3), the term buddha refers not only to Gotama or the sammasambuddhas of the past and future, but more generally to all
the arahants, i.e. those who have destroyed the poisons (asava) and reached final liberation, nibbana.

4 About the rise and development of the Kammatthana Forest movement and its relationship with the two official monastic
orders in Thailand, viz., the Dhammayuttika Nikaya (Thammayut) and the Maha Nikaya, see e.g. Swearer (2010), Tiyavanich
(1997) and Thanissaro (2005).
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The application of these methods within the Thai tradition can be traced back to Ajahn Sao
Kantasilo (1859-1942) who transmitted it to Ajahn Man (or Mun, 1870-1949) before the latter was
instructed in Burma (Tiyavanich 1997: 63, 71; Lei 2023: 3). It should be kept in mind that Ajahn Man is
widely perceived as the founder of the Thai Forest tradition (Swearer 2010: 12), which in turn
represents a significant shift in Thai Buddhism and in the history of Theravada as a whole. The
repetition of buddho was relatively common at the beginning of the twentieth century (Tiyavanich
1997: 65).

The combination of buddho with standard meditative practices was taught by other Thai Forest
monks like Ajahn Man, Ajahn Fan Ajaro (1898-1977), Ajahn Li (o Lee) Dhammadharo (1907-1961), Ajahn
Thate Desaransi (1902-1994), Ajahn Maha Boowa (0 Mahabua) Nanasampanno (1913-2011), Ajahn Chah
(1918-1992), and also by the most prominent Western disciple of the latter, Ajahn Sumedho (1934-),
who presented it as a “reflection on the way things are” (2012: 35-39: cf. 2004a: 120; 2004b: 2). In
Thailand it was not restricted to the monastics: it is reported that Ajahn Fan and Ajahn Man, to name
two major preachers of the buddho recitation, recommended it to villagers to ward off [the fear of]
ghosts (Tiyavanich 1997: 163, 279). Although it is difficult (and beyond the scope of this article) to trace
the origins of the practice of reciting buddho in post-modern Thailand, it is noteworthy that there are

canonical and post-canonical precedents.

3.Joy and purification by reciting buddho according to Pali sources

In the atthakatha of the Sudattasutta (S-a CST4 1.242, PTS 1.309-311), the recitation of buddho precedes
and favors the sleep of Anathapindika, who couldn’t see the Buddha after a long journey. The same
commentary describes the practice of buddhagatd sati as consisting in the recitation of the word buddho,
a specific practice that is still taught in South-East Asian Theravada monasteries. This description

matches an illustration in verses found in the commentary of the Jataka:

buddho 'ti mama sutvana piti uppajji tavade |

buddho buddho ’ti kathayanto somanassam pavedayim ||
Having heard the word Buddha, joy arose in me at once.
By reciting Buddho Buddho, 1 experienced happiness.
J-ast.52,PTS .12
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These verses are quoted in an Abhidhamma commentary, the Atthasalini, with vacanam (“word”)
instead of mama (“to me” or “in me”).°> The Jataka commentary, a few verses below the stanza above

cited, ascribes the quality of purification to this practice:

adamsu te mam’ okasa sodhetum afijasam tada |

buddho buddho 'ti cintento maggam sodhem’ aham tada ||
Then, they offered me an opportunity, a road to purify.
Then, by thinking buddho buddho, 1 purified the path.®

This practice clearly echoes the buddhanussati presented in various Suttas as the first of the six
recollections, viz., buddhanussati, dhammanussati, sanghanussati, silanussati, caganussati, and devatanussati
(e.g. Anussatitthanasutta, A CST4 V1.9, PTS 111.284). The association of joy (piti) with the recollection of
the Buddha is explicitly asserted by the commentator Dhammapala (M-pt CST4 11.385, Be 11.175) and is
also found in other schools, like the Miilasarvastivada (e.g. Av 64).

The commentary of the Sudattasutta, besides enhancing the virtue of practicing the buddhanussati
by reciting the word buddho, uses the locution buddhagata-pasada, meaning the bright conviction or
confidence in the Buddha, a brightness in the heart so powerful that resembles daylight (see the
translation of the Sudattasuttavannana below). The commentary is crucial in identifying the recitation
of buddho before sleeping as a specific practice and not merely an edifying episode. Whether the
atthakathas are to be considered as complementary to the canonical material or later works by
Buddhaghosa (a matter still debated and not addressed in the present article), they represent the
historical continuation of concepts and practices throughout the centuries following the death of the
Buddha. In the specific case of the recitation of buddho, the atthakatha may be identified as a plausible
(and pivotal) source for some meditative techniques still popular in contemporary Theravada.

In conclusion, the Sudattasutta and its atthakatha reveal an unusual angle to teach and practice
the buddhagata sati/safifid/anussati, with an explicit emphasis on its contribution to the arising not only
of faith or conviction (saddha and pasada), but also of joy, enthusiasm (piti), which is an essential

element in the list of the factors of awakening (bojjhariga) and in the standard definitions of the

5 Dhs-a CST4 Be 43, intentionally omitted in PTS 32—with the reference to the J-a verses. The words vacanam and mama are
alternated throughout the occurrences of this verse in Pali literature, whether in CST4 or PTS editions (e.g. Bv CST4 v. 41, PTS
st. 42, p. 8).

6J-a st. 55, PTS 1.13. Repetitions of words or phrases are quite common in Pali texts, as instrumental to stress a word or a
concept, like in the case of loko loko (S CST4 V.68, PTS 1V.39).
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meditative stages (jhana). This approach strikes as the most probable precursor of the recitation of

buddho in modern South-East Asia.

4, Translation of the Sudattasutta

One time the Bhagavant was living at Rajagaha in the Cool Wood. Meanwhile, the householder
Anathapindika had reached Rajagaha because he had something to do.”’ The householder
Anathapindika heard this: “Apparently a Buddha has arisen in the world.” He was yearning to go and
see the Bhagavant when this came to the mind of the householder Anathapindika: “Today is not the
time to go and see the Bhagavant. At this point, I will go to see the Bhagavant tomorrow.” Then he went
to sleep with mindfulness turned to the Buddha. That night he got up three times thinking that it was
dawning. At some point the householder Anathapindika moved to the gate of the cemetery; non-
humans opened the gate. At some point, light vanished and darkness came about, and fear, terror,
goosebumps arose in the householder Anathapindika who was leaving the city, and he desired to go

back. Then the yakkha Sivaka uttered a speech:®

One hundred thousand’ elephants, one hundred thousand horses, one hundred thousand carts
pulled by she-mules,

One hundred thousand girls are not worthy one sixteenth part of taking one step forward.
Progress, householder, progress!

Progressing is better than regressing.

At that point, darkness vanished and light came about, and fear, terror, goosebumps quietened in the
householder Anathapindika. And for a second time, light vanished and darkness came about, and fear,
terror, goosebumps arose in the householder Anathapindika who was leaving the city, and he desired

to go back. And for a second time, the yakkha Sivaka uttered a speech:

One hundred thousand elephants, one hundred thousand horses, one hundred thousand carts
pulled by she-mules,

7 Bodhi (2000: 311): “on some business.” Some terms and passages are translated by Bhikkhu Bodhi in the light of the
commentary. Here I choose a more literal translation for the root text and the clarification of the commentary, so to show

how the earlier needs the latter.

8 The term sadda here stresses the sound of the voice of the yakkha, a sound that is described in the commentary. On the figure
and role of the yakkhas in Pali Buddhism, see Giustarini (2021: 896).

? See Bodhi (2000: 482, n. 586).

307



Giuliano Giustarini - The sleep of the good: Meditation on buddho in the Sudattasutta and its atthakatha

One hundred thousand girls are not worthy one sixteenth part of taking one step forward.
Progress, householder, progress!

Progressing is better than regressing.

Then, darkness vanished and light came about, and fear, terror, goosebumps quietened in the
householder Anathapindika. And for a third time, light vanished and darkness came about, and fear,
terror, goosebumps arose in the householder Anathapindika who was leaving the city, and he desired

to go back. And for a third time, the yakkha Sivaka uttered a speech:

One hundred thousand elephants, one hundred thousand horses, one hundred thousand carts
pulled by she-mules,

One hundred thousand girls are not worthy one sixteenth part of taking one step forward.
Progress, householder, progress!

Progressing is better than regressing.

Then, darkness vanished and light came about, and fear, terror, goosebumps quietened in the
householder Anathapindika. At that point, the householder Anathapindika went to the Cool Wood to
see the Bhagavant.

At that very time, the Bhagavant had risen just before dawn and was walking back and forward
outdoor. The Bhagavant saw the householder Anathapindika coming from quite a distance. After seeing
him, he went down from the walking path and took a seat prepared for him. While sitting, the
Bhagavant said to the householder Anathapindika: “Come, Sudatta.” The householder Anathapindika
thought, ‘the Bhagavant called me by name!” and, joyous and elated, immediately prostrated himself
with the head at the feet of the Bhagavant. Then he said to the Bhagavant: “O Bhante, did the Bhagavant

sleep comfortably?”

Always, indeed, sleeps comfortably the brahman10, the one who is completely extinguished
(parinibbuto),

The one who does not soil himself in sense-pleasures, cooled down (sitibhiito), free from clinging to
possessions.

Since he has cut off all the attachments, since he has removed distress from the heart,

Serene, he sleeps comfortably, having reached peace of mind.

101n the Suttapitaka the Buddha often reinterprets the term brahmana in a positive light, e.g. in the Dhammapada (v. 388) e in
the Vasetthasutta (M 98). Cf. Neri-Pontillo (2014).
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5. Translation of the Sudattasuttavannana (atthakatha)

In the eight [discourse] the phrase “because he had something to do” refers to trading business
(vanijjakamma). Anathapindika and a merchant from Rajagaha were each other’s brothers in law. When
there were precious items and products in Rajagaha, the Rjagaha merchant took them and [312] with
five-hundred carts went to Savatthi; and when he was one yojana away he announced his own arrival.
Anathapindika went out to meet him, paid him great honors, put [the items] on one vehicle and entered
Savatthi. If an item could be sold quickly, he sold it; if not, he left it at his sister’s house and went away.
Anathapindika also did just the same. [in the other direction, travelling from Savatthi to Rajagaha]. It
was he who went [to Rajagaha] on exactly that business on this occasion. This [phrase above] is said
with reference to that.

On that day, however, the R3jagaha merchant did not hear [that] Anathapindika, who was staying
just a yojana away, had sent a letter to announce his arrival, [and] he went to the vihdra'! to listen to
the Dhamma.

After listening to the Dhamma-talk, he invited the monastic sarigha in the presence of the Buddha
to his own house for the following day and arranged the excavation of a furnace and the splitting of
the firewood. Anathapindika was thinking, “now they will come to meet me, now they will come to
meet me,” but he did not receive the welcome at the gate of the house and once he entered the house
was not paid much honor. He was greeted only to this extent: “Which good news on your children?
Aren’t you tired for the journey?” The Rajagaha merchant, seeing that Anathapindika was so busy,
asked “Are you arranging a wedding?” He engaged in a conversation just like it occurs in a section [of
the Vinaya],'? and after hearing the word ‘Buddha’ from his mouth he attained the fivefold bliss.'? This
[bliss] arose from his head to the back of the feet, arose from the back of the feet and reached the head,
arose from both and flowed into the center, arose in the center and reached both. After asking three
times, “householder, did you say ‘Buddha’?” [and being answered] “I said ‘Buddha,” householder,” he
was immediately touched by bliss. He commented “even the word ‘Buddha’ itself is difficult to find in
this world.” With regard to this story, it is told [in the sutta] that “the householder Anathapindika

heard this: ‘Apparently a Buddha has arisen in this world.” With regard to the passage, “This came to

! Here the term vihdra indicates a Buddhist monastic abode for public meetings and talks (cf. PED, s.v. vihdra).

12Vin Cv CST4 304. Here the whole episode is told in detail, and the tika has some passages corresponding to those in this
atthakatha.

13 The tika explains the expression “fivefold bliss” (paficavannam pitim) in terms of the five levels of intensity by which bliss

occurs.
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the mind [of the householder Anathapindika]: ‘Today is not the time’ etc.,” it is told that he had asked
to that merchant: “O householder, where does the Teacher live?.” And the latter replied: [313]
“Buddhas are difficult to be met with, like poisonous snakes; the Teacher is dwelling in a cemetery,'# it
is impossible for someone like you to go there at the moment.” And then this came to him. The phrase
“he went to sleep with mindfulness turned to the Buddha” is explained as that day he had gone to sleep
with no thought about the one hundred items or about his attendants and he didn’t even had dinner;
instead, he just climbed his seven-storey palace, went to the decorated bed prepared for him, and fell
asleep repeating “Buddho, Buddho...” This is the reason why [in the discourse] it is said “he went to sleep
with mindfulness turned to the Buddha.” “He even got up three times thinking that it was dawning”
means that when the first watch of the night was just passed he got up calling to mind the Buddha (or:
remembering [that in the morning he would go to see] the Buddha), and then a strong, bright
conviction!” arose in him, the light of bliss appeared and all the darkness was dispelled, and what
happened was like the kindle of one thousand lamps, or the arising of the moon or the arising of the
sun. He thought “I have indeed reached brightness, !¢ [as it seems to me that] the sun is risen,” but after
raising and looking up the moon standing in the sky, he realized “only one watch of the night is passed,
and there are still two left” and went back to sleep. In the same way, he got up at the end of the middle
wake and at the end of the last wake of the night, totally three times. But at the end of the third watch,
when it was early in the morning, he raised, reached the terrace and stood just in front of the great
gate: the gate of the seven-storey building was open. He descended the palace and went to walk in the
street. “[Non-humans] opened [the gate]” means that [non-humans] opened [the gate] after reflecting
thus: “This great merchant, departing in order to go to attend the Buddha, was the attendant of the
three gems for the establishment in the fruit of stream-entry, and built an incomparable monastery
for the sangha; therefore the gate of the community will be open for him on the four sides: it would

” w

not be appropriate to keep the gate closed to him.” “Vanished” (antaradhdyi) implies [the following
story]: it is told that Rajagaha was overpopulated, and there were nine crores [of inhabitants] inside
the city and nine outside the city; as a result, eighteen crores of people lived there. Many people died

untimely, and it was impossible to carry [their bodies] outside; so, they erected a watchtower and threw

14 PTS adds: “in the cool wood.”

15 The term pasada here refers to the double meaning of pasada, brightness, clearance, and conviction, serene confidence in
the Buddha,; the tika gives only the latter, but it is clear that this passage refers to inner brightness mistaken for external
brightness, i.e. the daylight.

16 PTS: pasadam; CST4 reads papadam, possibly a typo: the term does not occur anywhere else and is not found in dictionaries;

the parallel passage, in the Vinaya-tika (Saratthadipani-t CST4 111.304), reads pamadam.
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[the bodies] outside the gate. The merchant went just outside of the city, and since he was walking on
feet his body was wet with sweat, and also the back of his feet hurt. Flies were flying and surrounding
him. A foul smell struck his nostrils. His bright conviction in the Buddha lessened. Therefore [314] light
vanished for him, and darkness came about. “[The yakkha] uttered a speech” means that [the yakkha]
uttered a speech with a mellifluous voice, like if he was ringing a beautiful bell, with the intention of
arousing energy in the merchant. In regard with “one hundred thousand girls,” the previous words
[one hundred elephants, one hundred horses, and one hundred carts pulled by she-mules] should be
linked to this word “thousand.” The resulting sense would thus be “one hundred thousand elephants,
one hundred thousand horses, one hundred thousand carts pulled by she-mules, and one hundred
thousand girls;” in other words, it is explained that each one would be one hundred thousand. In “of a
stride,” a stride is to say that in the same walk the measure between the two feet should be equal to a
fist-gem. “Are not worth the sixteenth part” means that once one stride is divided into sixteen
portions, a single fraction of them would be further divided per sixteen, meaning that each one is
tenfold, in the same way sixteen footsteps are sixteen-fold, and each portion of this subdivision is called
the sixteenth part: those four hundred thousand are not worthy that sixteenth part. It is said that one
hundred thousand elephants, one hundred thousand horses, one hundred thousand carts pulled by
she-mules, and one hundred thousand girls, and the latter adorned with jeweled earrings, or all
princesses of Jambudipa, such attainment would be counted as the sixteenth part of the more eminent
intention occurring when one goes to the vihara. And in virtue of what this is seized by going to the
vihdara? After going to the vihara, one is immediately established in the fruit of stream-entry, because
when one goes [to the vihara], this [sequence of intentions] goes on [in them]: “I will make a sacred
offering of perfumed garlands and so on, I will pay homage to the cetiya, I will listen to the Dhamma, I
will make a sacred offering of lights, I will invite the sanigha and offer gifts to it, I will establish myself
either in the bases of training (sikkhapada) or in the refuges.”

In regard with the phrase “darkness vanished,” they say that when he reflected “I have created
the perception that I am alone, and this [perception] is following me; this is the reason why I am
scared,” the sun appeared. Indeed, a strong and bright conviction in the Buddha arose in him, and this
was the reason why darkness vanished, and it went on the same way for the rest of the track too.
Furthermore, when he was passing through the dreadful path of the charnel ground, he saw multiple
corpses, with skeleton, flesh, blood etc., and heard verses of dogs, jackals, etc. By increasing the bright
conviction again and again, he crushed all that danger (parissaya) and left.

In regard with [the exhortation] “come Sudatta,” they say that the merchant, when he was going

[to the vihara], reflected thus: “In this world there are many sectarians, such as Purana Kassapa and
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others, who claim ‘we are buddhas, we are buddhas; how could I be certain about the buddhahood of
the Teacher?” And this [idea] came to his mind: “Many people know me by the name I received because
of my qualities, and they don’t know instead the name I received from my family. If [the Teacher will
call me by the name I received from my family, he will be a buddha.” The Teacher, by knowing [the
merchant’s] mind, thus spoke.

“Completely extinguished” is to be intended as completely extinguished by the complete
extinction of the defilements. “Attachments” is tantamount to cravings. “Peace” corresponds to the
pacification of the defilements. The term “pappuyya” (having reached) is just another word for patva
(having reached).!” This said, the Teacher gave a gradual talk;'® on top of that, he expounded the four
authentic conditions. The merchant listened to the Dhamma-teaching, got established in the fruit of
stream-entry, he invited the monastic sarigha in the presence of the Buddha, and from the following
day onwards he started offering plenty of gifts to the sangha. Bimbisara and others sent this message
to the merchant: “You're a visitor (dgantuka), demand [even] the impossible (yam na pahoti).” He
declined all [these invitations] by saying “you are already too busy,” and in a week he donated plenty
of gifts, powerfully carried (anitavibhavena) by five hundred carts. At the conclusion of the donation,
he convinced the Bhagavant to accept a residence for the vassa in Savatthi, he made build and donated
forty-five viharas in the hundred thousand of yojanas between Rajagaha and Savatthi; then he went to
Savatthi and there made build the great vihara of Jeta wood and gave [all of them] to the sarigha of the
bhikkhus, in the presence of the Buddha. [End of the commentary on] the eight [discourse].

Pali texts

Peyyalas have been replaced with the text elided. On the use of the peyyalas see Gethin 1992: 156 and
Wynne 2004: 107.

Punctuation, removal of capital letters, or regularization of the spacing are changed silently.

Editorial symbols and abbreviations

] lemma
| danda
cf. confer / compare with

17 Along with papunitva, they are two forms of the tvadiyantapada of the verb papunati, Skt. prapnoti (PED, s.v. papundti).
18 See Gethin 2003: 208.
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em. emendation

ep equally possible

om. omitted in / absent in

SSPTSgp Sudattasutta, Pali Text Society edition

SsCST4gp Sudattasutta, Chattha Sangayana Tipitaka, 4th edition

SsaPTSgp Sudattasutta commentary, Pali Text Society edition

SsaCST4yp Sudattasutta comemntary, Chattha Sangayana Tipitaka, 4th edition

Sudattasutta (S CST4 1.242, PTS 1.210-212)

ekam samayam bhagava rajagahe viharati sitavane | tena kho pana samayena anathapindiko gahapati
rajagaham anuppatto hoti kenacid eva® karaniyena | assosi kho anathapindiko gahapati buddho kira®
loke uppanno ti | tavad eva® ca pana bhagavantam dassanaya upasankamitukamo ahosi* | [211]
ath’assa ® anathapindikassa gahapatissa etad ahosi* | akadlo kho ajja bhagavantam dassanaya
upasankamitum | sve dan’ aham” kalena bhagavantam dassanaya upasankamissam’ iti* buddhagataya
satiya nipajji | rattiya sudam tikkhattum vutthasi pabhatan ti*’ mafifiamano | atha kho anathapindiko
gahapati yena sivathikadvaram * ten’upasankami * | amanussa dvaram vivarimsu | atha kho
anathapindikassa gahapatissa nagaramha nikkhamantassa aloko antaradhayi andhakaro patur ahosi
bhayam chambhitattam lomahamso udapadi | tatova® puna nivattitukamo ahosi | atha kho sivako™

yakkho antarahito saddam anussavesi® |

19 kenacid eva SsPTS;, ] kenacideva SsCST4p.

20 kira SsCST4yyp ] kiro SSPTSep.

21 tavad eva SsPTSy, | tavadeva SsCST4gp.

22 ahosi SSPTSp ] hoti SsCST4p,.

23 ath'assa | em. athassa SsPTSpathassa SSCST4gp.

24 etad ahosi | SSPTSyp | etadahosi SsCST4p.

25 sve dan’ aham ] em. sve danaham SsCST4;, svedanaham SsPTSgy,.
26 ypasarikhamissam’ iti | em. upasankhamissamiti SsPTSg, gamissamiti SSCST4gp.
27 pabhatan ti SsPTSgy | SsCST4g, pabhatanti.

28 sivathikadvaram SsPTS, | SsCST4,, sivathikadvaram.

29 ten'upasankhami SsPTSg, | tenupasankhami SsCST4gy,

30 patur ahosi SsPTSyy, ] paturahosi SsCST4gp.

31 tato ca SSPTSy, | tatova SsCST4gp.

32 stvako SSPTS;, | sivako SsCST4gp.

33 saddam anussavesi SsPTS, ] saddamanussavesi SsCST4p,.
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satam hatthi satam assa | satam assatariratha* |
satam kafifiasahassani | amukkamanikundala |
ekassa padavitiharassa | kalam nagghanti solasim |
abhikkama gahapati | abhikkama gahapati |

abhikkamanan te seyyo | na® patikkamanan ti |

atha kho anathapindikassa gahapatissa andhakaro antaradhayi aloko patur ahosi*® | yam ahosi bhayam

chambhitattam lomahamso so patippassambhi | dutiyam pi kho anathapindikassa gahapatissa aloko

antaradhayi andhakaro paturahosi bhayam chambhitattam lomahamso udapadi | tato ca® puna

nivattitukamo ahosi | dutiyam pi kho sivako yakkho antarahito saddam anussavesi |
satam hatthi satam assa | satam assatariratha® |
satam kafifiasahassani | amukkamanikundala |
ekassa padavitiharassa | kalam nagghanti solasim |
abhikkama gahapati | abhikkama gahapati |

abhikkamanan te seyyo | na* patikkamanan ti |

atha kho anathapindikassa gahapatissa andhakaro antaradhayi aloko patur ahosi | yam ahosi bhayam

chambhitattam lomahamso so patippassambhi | tatiyam pi kho anathapindikassa gahapatissa aloko

antaradhayi andhakaro paturahosi bhayam chambhitattam lomahamso udapadi | tato ca* puna

nivattitukamo ahosi | tatiyam pi kho sivako yakkho antarahito saddam anussavesi |

satam hatthi satam assa | satam assatariratha® |

satam kafifiasahassani | amuttamanikundala® |
ekassa padavitiharassa | kalam n’agghanti solasim |

abhikkama gahapati | abhikkama gahapati |

34 assatariratha SsCST4y, | assasari ratha SsPTSgp.
35 na SsPTSgp ] 1o SsCST4;p,.

36 patur ahosi SsPTSyy, ] paturahosi SsCST4gp.

37 tato ca SSPTSyp | tatova SsCST4gp.

38 assatariratha SsCST4gy, | assasari ratha SsPTSgp.
39 na SsPTSgp ] no SSCST4;p,.

40 tato ca SSPTS;, | tatova SsCST4gp.

41 assatariratha SsCST4yy, | assasari ratha SsPTSgp.

42 amuttamanikundala SsPTSy, ] amukkamanikundala SsCST4gp.

314



Kervan - International Journal of Afro-Asiatic Studies 28 (2014)

abhikkamanan te seyyo | na* patikkamanan ti |
atha kho anathapindikassa gahapatissa andhakaro antaradhayi aloko patur ahosi** | yam ahosi bhayam

chambhitattam lomahamso so patippassambhi | atha kho anathapindiko gahapati yena sitavanam yena
bhagava tenupasarikami |

tena kho pana samayena bhagava rattiya pacclisasamayam paccutthaya abbhokase cankamati |
addasa kho bhagava anathapindikam gahapatim dirato va* agacchantam | disvana cankama orohitva
pafifiatte asane nisidi | nisajja kho bhagava anathapindikam gahapatim etad avoca | ehi sudatta ’ti | atha
kho anathapindiko gahapati namena mam bhagava alapatiti hattho udaggo tatth’eva bhagavato padesu

sirasa nipatitva bhagavantam etad avoca | kacci bhante bhagava sukham asayittha 'ti*® |

sabbada ve sukham seti | brahmano parinibbuto |
yo na limpati kamesu | sitibhato nirtipadhi* |
sabba asattiyo chetva | vineyya hadaye daram |

upasanto sukham seti | santim pappuyya cetaso® 'ti ||

Sudattasuttavannana (Atthakatha; S-a CST4 1.242, PTS 1.309-311)

atthame kenacid eva® karaniyena 'ti vanijjakammam adhippetam | anathapindiko ca rajagahasetthi ca
afifiamaffiam bhaginipatika*® honti | yada rajagahe utthanakabhandakam mahaggham hoti tada
rajagahasetthi® tam gahetva [312] paficasakatasatehi savatthim gantva yojanamatte thito attano
agatabhavam janapeti | anathapindiko paccuggantva tassa mahasakkaram katva ekayanam aropetva

savatthim pavisati | so sace bhandam lahukam vikkiniyati’® vikkinati | no ce bhaginighare® thapetva

43 na SsPTS;, ] no SsCST4gp.

44 patur ahosi SsPTSy, | paturahosi SsCST4gy,.

45 diirato va SsPTS,, | duratova SsCST4p,.

46 sukham asayittha 'ti SsPTSyy, ] sukhamasayittha”ti SsCST4gy,.

47 nirupadhi SsPTSgp, ] nirtipadhi SsCST4gy,

48 cetaso ] cetasa SsPTSg, SSCST4gp (cf. A CST4 11135, PTS 1.138; see Bodhi 2000: 482, n. 589).
49 kenacid eva SsaPTSy, ] kenacideva SsaCST4gp.

30 afifiamafifiabhaginipatika SsaPTSg, | afifiamaffiam bhaginipatika SsaCST4y,.
3! rajagahasetthi SsaPTSy, | rajagahasetthi SsaCST4.

32 vikkiniyati SsaPTSyy, ] vikkiyati SsaCST4gy,.

33 bhaginighare SsaPTSy, ] bhaginighare SsaCST4g,
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pakkamati | anathapindiko ’pi tath’ eva karoti | svayam tadapi teneva karaniyena agamasi | tam
sandhay’ etam vuttam |

tam divasam pana rajagahasetthi® yojanamatte thitena anathapindikena agatabhavajanan’
attham® pesitam pannam na suni. dhammassavan’ atthaya®® viharam agamasi | so dhammakatham
sutva svatanaya buddhappamukham® bhikkhusangham nimantetva attano ghare uddhanakhanapanadaruphalanadini
karesi | anathapindiko ’pi idani mayham paccuggamanam karissati idani karissati’ ti gharadvarepi
paccuggamanam alabhitva antogharam pavittho patisantharam ’pi na bahum alattha | kim
mahasetthi’® kusalam darakariipanam | nasi magge kilanto ’ti ettako va patisantharo ahosi | so tassa
mahabyaparam disva kim nu kho> te gahapati avaho va vivaho va® bhavissati’ ti khandhake
agatanayen’ eva katham pavattetva tassa mukhato buddhasaddam sutva paficavannam pitim patilabhi
| sa tassa sisena utthaya yava padapitthiya padapitthiya utthaya yava sisa gacchati ubhato utthaya
majjhe osarati majjhe utthaya ubhato gacchati | so pitiya nirantaram phuttho buddho 'ti tvam gahapati
vadesi | buddho’ t’ aham gahapati vadami’ ti* evam tikkhattum pucchitva kho eso dullabho lokasmim
yadidam buddho 'ti aha | idam sandhaya vuttam assosi kho anathapindiko gahapati buddho kira loke
uppanno 'ti |

etad ahosi akalo kho ajjati so kira tam setthim pucchi | kuhim gahapati sattha viharati 'ti | ath’ assa
so [313] buddha nama durasada asivisasadisa honti | sattha sivathikaya vasati | na sakka tattha
tumhadisehi imaya velaya gantun’ ti acikkhi | ath’ assa etad ahosi | buddhagataya satiya nipajji 'ti tam
divasam kir’ assa bhandasakatesu va upatthakesu va cittam ’pi na uppajji sayamasam ’pi na akasi |
sattabhimikam pana pasadam aruyha supanfiatt’ alankatavarasayane buddho buddho ’ti sajjhayam
karonto va nipajjitva niddam okkami | tena vuttam buddhagataya satiya nipajji 'ti |

rattiya sudam tikkhattum utthasi pabhatan ’ti mafifiamano ’ti pathamayame tava vitivatte

utthaya buddham anussari ath’ assa balavappasado udapadi pitialoko ahosi sabbatamam vigacchi

34 rajagahasetthi SsaPTSy, ] rajagahasetthi SsaCST4g,.

35 agatabhavajanan’ attham SsaPTSy, ] agatabhavajananattham SsaCST4g,.
36 dhammassavan’ atthaya SsaPTSg, ] dhammassavanatthaya SsaCST4,.

57 buddhapamukham SsaPTS;;, | buddhappamukham SsaCST4yy,

38 mahasetthi SsaPTSy, | mahasetthi SsaCST4gy,.

39 kim nu kho ] kim nu SsaCST4gy, kinnu kho SsaPTSy,.

60 3vaho va vivaho va SsaPTS;, ] avaho va SsaCST4p.

¢ buddho’ t” aham gahapati vadami’ ti ] buddho t" aham, gahapati, vadami” ti SsaPTSg,. buddho taham, gahapati, vadami”ti
SsaCST4gp.
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dipasahassujjalam viya candutthanam siiriyutthanam® viya ca jatam | so papadam apanno vatamhi
stiriyo uggato 'ti utthaya akasatale thitam candam ulloketva eko va yamo gato afifie dve atthi ’ti puna
pavisitva nipajji | eten' upayena majjhimayamavasane ’pi pacchimayamavasane ’pi ’ti tikkhattum
utthasi ® | pacchimayamavasane pana balavapacciiseyeva utthaya akasatalam agantva
mahadvarabhimukhova ahosi sattabhiimikadvaram sayam eva vivatam ahosi | so pasada oruyha
antaravithim patipajji |

vivarimsu 'ti ayam mahasetthi buddh’ upatthanam gamissami 'ti nikkhanto pathamadassanen’
eva sotapattiphale patitthaya tinnam ratananam aggupatthako hutva asadisam sangharamam katva
catuddisassa ariyaganassa anavatadvaro bhavissati | na yuttamassa dvaram pidahitun ’ti cintetva
vivarimsu | antaradhayi 'ti rajagaham kira akinnamanussam antonagare nava kotiyo bahinagare nava
’ti | tam upanissaya attharasa manussakotiyo vasanti | avelaya matamanusse bahi niharitum asakkonta
attalake thatva bahidvare khipanti | mahasetthi nagarato bahinikkhantamattova allasariram padena
akkami | aparam 'pi pitthipadena pahari | makkhika uppatitva parikirimsu | duggandho nasaputam
abhihani | buddhappasado tanuttam gato® | ten’ [314] assa aloko antaradhayi andhakaro paturahosi |
saddam anussavesi ’ti setthissa ussaham janessami ’ti suvannakinkinikam ghattento viya
madhurassarena saddam anussavesi |

satam kafifidasahassani 'ti purimapadani pi imina va sahassapadena saddhim sambandhaniyani |
yath’ eva hi satam kafifiasahassani satam sahassani hatthi satam sahassani assa satam sahassani ratha
ti ayam ettha attho. iti ekekam satasahassam eva® dipitam | padavitiharassa ’ti padavitiharo nama
samagamane dvinnam padanam antare mutthiratanamattam | kalam n’ agghanti solasin’ ti tam ekam
padavitiharam solasabhage katva tato eko kotthaso puna solasadha tato eko solasadha ’'ti evam
solasavare solasadha bhinnassa eko kotthaso solasikala nama tam solasikalam etani cattari
satasahassani na agghanti | idam vuttam hoti satam hatthisahassani satam assasahassani satam
rathasahassani satam kafifiasahassani ta ca kho amukkamanikundala sakalajambudiparajadhitaro va 'ti
| imasma ettaka labha viharam gacchantassa tasmim solasikalasankhate padese pavattacetanava

uttaritara 'ti | idam pana viharagamanam kassa vasena gahitan ’ti | viharam gantva anantarayena

62 dipasahassujjalam viya candutthanam sitiriyutthanam SsaCST4g, ] dipasahassujjalam viya candutthanam striyutthanam
SsaPTSgp.

63 eten' upayena majjhimayamavasane 'pi pacchimayamavasane 'pi 'ti tikkhattum utthasi ] eten' upayena majjhimayam’
avasane pi tikkhattum utthasi SsaPTSg, eten' upayena majjhimayamavasanepi pacchimayamavasanepiti tikkhattum utthasi
SsaCST4yp.

% buddhappasado tanubhiito SsaPTSg, ] buddhappasado tanuttam gato SsaCST4gy,

%5 ekekam satasahassam eva SsaPTSy;, | ekekasatasahassameva SsaCST4,.
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sotapattiphale patitthahantassa | gandhamaladihi ptjam karissami cetiyam vandissami dhammam
sossami dipaptjam karissami sangham nimantetva danam dassami sikkhapadesu va saranesu va
patitthahissami 'ti gacchato’ pi vasena vattati yeva |

andhakaro antaradhayi 'ti so kira cintesi aham ekako ’ti safifiam karomi | anuyutta ’pi me atthi |
kasma bhayami ’ti siiro ahosi | ath’ assa balava buddhappasado * udapadi | tasma andhakaro
antaradhayi 'ti | sesavaresu 'pi es’ eva nayo | api ca purato purato® gacchanto bhimsanake susanamagge
atthikasankhalikasamamsalohitantiadini "pi*®® anekavidhani kunapani [315] addasa sonasingaladinam®
saddam assosi | tam sabbam parissayam punappunam buddhagatam pasadam vaddhetva maddanto
agamasi yeva |

ehi sudatta ’ti so kira setthi”® gacchamano va cintesi | imasmim loke bahii ptranakassapadayo
titthiya mayam buddha mayam buddha ’ti vadanti | katham nu kho aham satthu buddhabhavam
janeyyan ’ti | ath’ assa etad ahosi mayham gunavasena uppannam namam mahajano janati |
kuladattiyam pana me namam afifiatra maya na koci janati | sace buddho bhavissati kuladattikanamena
mam alapissati 'ti | sattha tassa cittam fiatva evam aha |

parinibbuto 'ti kilesaparinibbanena parinibbuto | asattiyo 'ti tanhayo | santin’ ti kilesaviipasamam
| pappuyya ’ti patva | idafi ca pana vatva sattha tassa anupubbikatham kathetva matthake cattari
saccani pakasesi | setthi dhammadesanam sutva sotapattiphale patitthaya buddhappamukham
bhikkhusanigham nimantetva punadivasato patthaya mahadanam datum arabhi | bimbisaradayo
setthissa sasanam pesenti | tvam agantuko | yam na pahoti” tam ito aharapehi 'ti | so alam tumhe
bahukicca ’ti sabbe patikkhipitva paficahi sakatasatehi anitavibhavena sattaham mahadanam adasi |
danapariyosane ca bhagavantam savatthiyam vassavasam patijanapetva rajagahassa ca savatthiya ca
antare yojane yojane satasahassam datva pafcacattalisa vihare karento savatthim gantva

jetavanamahaviharam karetva buddhappamukhassa bhikkhusanghassa niyyadesi” |

% buddhappasado SsaCST4g, | buddha-pasado SsaPTSy,

67 parato parato SsaPTSg, ] purato purato SsaCST4qy,

%8 "pi SsaP TSy, | om. SsaCSTA4gy,

% sonasingaladinam SsaCST4y, ] sonasingaladinafi ca SsaPTSg.
70 setthi setthi SsaPTSyy, | setthi SsaCST4yy,.

7! na pahoti ] na ppahoti SsaPTSg, nappahoti SsaCST4yy,

72 niyyadesi SsaPTS, | niyyadesiti SsaCST4gy,.
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Abbreviations

Ap Apadana

Av Adhikaranavastu

Be Burmese edition

Bv Buddhavamsa

CST4 Chattha Sangayana Tipitaka, 4th edition (VRI digital edition)
Ja Jataka-atthakatha

M Majjhima Nikaya

MNidd Mahaniddesa

Netti Nettipakarana

Patis Patisambhidamagga

S Samyutta Nikaya

S-a Saratthappakasini (Samyutta Nikaya-atthakatha)
Sadd Saddaniti

st. stanza, strophe

Th Theragatha

Th-a Paramatthadipani (Theragatha-atthakatha)

Vinaya Culavagga Vin Cv
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