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Eight texts in Sriigi Arabic

Qasim Hassan

1. Introduction

The eight texts in the charts below have been recorded in 2022 in parts of the Sriigi area,' namely in an-
Nasriya (Text 1) and north Basra (Text 2) on the Tigris, and in an-Nagaf (Text 3), ad-Diwaniya (Text 4),
Karbala (Text 5), and three further texts in as-Samawa (Texts 6, 7, and 8) on the Euphrates, to provide
further evidence for the linguistic tendencies of Sriigi Arabic that have been already discussed in earlier
works (cf. Hassan 2023, 2021a, 2021b, 2020, 2016, 2015, among others). Remarkable linguistic tendencies
of Sriigi Arabic that appear in the texts are thoroughly discussed in appropriate footnotes.

Text (1) was recorded in ar-Rifa‘i, a district in an-Nasriya, about 360 kilometers southeast of
Baghdad. The speaker, a fifty-year-old man, hails from the large tribe of Zbéd. As will be seen, the
speaker spent long years with his family in Kuwait and returned later to his village in ar-Rifa‘i. It seems
that for this reason his speech is somewhat contaminated with some Bedouin elements, which are duly
discussed below. Text (2) has been recorded in the district of ’il-iHwér in north Basra.” The speaker is
uneducated sixty-year-old elderly who spent most of his life dwelling in the nearby marshes.

Text (3) is in the speech of a forty-year-old teacher from the rural area on the outskirts of an-
Nagaf, a city approximately 160 kilometers southeast of Baghdad. Text (4) is a dialogue between two
men from a$-Samiya, a district located on the outskirts of ad-Diwaniya, about 147 kilometers south of
Baghdad. The speakers are a fifty-five-year-old teacher of Arabic language [A] and his eighty-year-old
maternal cousin [B]. Text (5) has been delivered in the speech of three male informants [A, B, and C]
belonging to the sedentary Bedouin clan of il-Mas‘td. The clan is a part of the tribal confederation of
Sammar in the rural district of al-Hussayniya in Karbala governorate, about 100 kilometers southwest
of Baghdad.

Texts (6, 7, and 8) were recorded in some parts of as-Samawa, a city about 300 kilometers

southwest of Baghdad. In Text (6), a thirty-five-year-old teacher [A], talks to a seventy-year-old man

! For a thorough discussion of this area, cf. Hassan (2023a, 2021a, 2021b, 2020a, 2020b).

? For more details on the historical development of the town of *il-iHwér, cf. (Westphal-Hellbusch and Westphal 1962: 129-
36).
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[B]. Both are members of al-bu-Hassan, a clan of the tribal confederation of Bani Hé¢em.’ Text (7) is
reported by three men, who used to have meetings in a Divan belonging to a chieftain of the large tribe
of Bani HZem. They are close in age with only a couple of years dividing them and are labelled here [A],

[B] and [C]. Text (8) was recorded in a Divan of Sayyids® in as-Samawa. The speakers [A, B, C] are in the

age range of 65 to 70.

Text 1

1. walla hna ¢inna ‘aysin bil-ikwet, wil-ikwét tidri 1.
nta ¢inna hna nds ‘iragiyin,® rihna minnd ib-
zimdn ubily, alla yruhma,® Sarad imnid-duruf il-

bil-Girag.

2. ’il-rag kanat durifa ta‘bana, Sugul maku, w- 2.
ta®bana lu-mar, hay l-haci bis-sittinat, min rah
ubuy lil-ikwét gad,” nas ta‘arraf ‘aleha asulha
badu, w-aku nas ikwetiyin w-aku mnil-bahrén,

Janwa‘ w-askal in-nas.

3. fa-Sugla Sinu, alla yruhma, ¢an Sugla bil-halal, 3.
ybi© w-yistiri bil-agnam, sayyarat, ma-rif Sini
Stagal, °ib-Sarika mal qasil.® ’il-muhim habbo li-
kwetyin li-’annu yistigil w-sixi,” yistigil ib-raha

w-nas ithibba, ’iStima%, mitil ma-tgal, ba‘den

* Cf. Meissner (1903b: 286) on this tribe.

By Allah we lived in Kuwait, and Kuwait you
know we are Iraqis, we went from here in the
time of my father, may God have mercy on
him, he left [to Kuwait] due to the bad
conditions in Iraq.

The conditions in Iraq were bad. There was
no work, and the conditions were bad. This
was in the sixties, when my father went to
Kuwait. He knew people from a Bedouin
origin, and there were Kuwaiti people and
Bahrainis, all kinds and types of people.

So, what was his work? May God have mercy
on him, he was working with livestock, he
would buy and sell sheep, cars, I do not know
what work he did, in a car wash. Anyway,
the Kuwaitis loved him because he worked

[honestly] and being generous, he worked

* Descendants of the prophet Mohammad (cf. Thesiger 1967: 222, Meissner 1903a: 127).

5 The voiced uvular plosive /q/ is changed to /&/ here, which is a characteristic feature of the majority of Sriigi speakers.

¢ The phrase °alla yruhma is a form of polite address when referring to a deceased.

7 The locative demonstrative gad is found in most Iraqgi Arabic dialects, be they of galtu or galat type, cf. (Hassan 2022a: 616,

2022b: 89, 2020a: 187) and Ingham (2007: 127, 2000: 128, 1973: 538).

® The voiceless uvular plosive /¢/ of LA gasl is shifted to /q/.

° The /s/ in LA saxi is replaced by the voiceless velarized dental sibilant /s/.
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6.

tizawwag walitti,'® min'' -tizawwagha hamm*

rahat la-hnak wyahum.

gi‘idaw, gabul ga‘dathum ma mitil hassa byt w-
hay, ga‘dathum ibyat Sa‘ar, ma-ttohum ig-
‘agid zawag, w-ittohum

ginstya, ittohum

kammiya®® w-ithin.

éan ubtty éan yistugul ib-ra‘i l-agnam, *aku ¢an
‘inda ‘mal thway minha ib-ra‘i l-agnam, ’awwal
bidaya ylimmin hasu min-il-barr, ma-céanat
aliyat, bass kraka, ylimmun talit tayyam' arba‘
tayyam, minna lamma® ysir kad,'® ysir lori,"

darub lori.

yigi abu l-lori*® ygibilhum akil wiya w- may barid
lian maku sahra,* sahra,” kissi*' maku, fa-

éanaw yitamdin ‘ala bu-s-sayyara, ygibilhum

The /d/ is assimilated to /t/ in the form walitti ‘my mother.’

quietly and the people loved him, a social
man, one can say. After that he married my
mother, when he married her, she went
there with them.

They settled [in a house], in the past they did
not settle in houses like now and the like,
they settled in goat-hair tents. They did not
give them nationality, they gave them a
marriage certificate, and they gave them a
food voucher and flour.

My father worked in sheep grazing, he had
many jobs, among these is sheep grazing. In
the beginning they collected gravel in the
desert, there were no vehicles, only spades,
they collected [gravel] for three or four
days, until it becomes a heap, it becomes a
lory, a lory load.

The truck driver comes, and he brings with
him food and cold water because there is
nothing; it is a desert, a desert, there is

nothing in it. So, they would rely on the

' The form min is used here as a subordinating conjunction expressing time.

2 The particle hamm is characteristic of almost all Iraqi Arabic dialects (cf. Jastrow 2006: 423); cf. also Ingham (2006: 575) for

its uses in Khuzestan Arabic.

 This lexical item has gained over time a new meaning without losing its original identity.

* After numerals from three to ten, the glottal of a following noun is usually replaced by a t- prefix.

> The subordinator minnd lammad is a combination of the simple conjunctions minna ‘hereon’ and lamma ‘when’.

¢ For this form in Gulf Arabic, cf. Holes (2001: 468).

7 Eng. lory.

8 The teknonym abu I-lori is used here to express possession, cf. Sadok (1998) for the different uses of abu and umm in Iraqi
Arabic,

' The sibilant /s/ is develarized to /s/ in the LA form sahra’.

*® The form sahra is repeated twice to add intensiveness to the story.

2 The /1/ in kill is assimilated to the first consonant of the noun $i, giving kissi.
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9.

may w-talig id-duhur, w-yhamlila humma bil-

ikraka yhisbun ‘aleh loriyyat ib-bakitha.”

ba‘den® intahat hay is-Sagla, wen rig‘aw, rig‘aw
gamaw * yistaglan bil-gasil mal is-sayyarat,
hadel® istagal yir‘a gnam, yirbutha, yxalliha
fatra, 16 sarat ribi® yintigil ihnd ‘aku mantaga

isimha s-sabbiye. **

%$na biha fatra hilwa, tab‘an® il-maskan bet
Sa‘ar, gisim lin-niswan w-qisim liz-zilim, ydigiin
gahwa ¢anaw, ‘idna ¢ay, iSa basita bass hilwa, la-

niski min ta‘ab la-nhis ib-ta‘ab.

yani’® hilwa hilwa,”” ma‘a I-4lim la kahraba la

may, bass xazan har ytirsa t-tankar® w-yimsi,

2 The sound /q/ may change to /k/ in some forms, such as in the LA form wagqt ‘time; cf. Al-Ani (1976, 55) for more instances

from Iraqi Arabic.

 On this temporal adverb, cf. Prochazka (2000: 102ff.).

truck driver. He would bring them water
and ice at noon, and they would load [the
truck] for him with the spades. They would
pay him according the number of trucks [he
loaded].

After that, this work was completed, where
did they return to? They started working in
car wash, after that he started working in
sheep grazing, he raised them, he let them
roam for some time. When spring came, he
moved here to a location called ’is-sabbiyye.

We lived a nice time in it. Of course, the
house was goat-hair tent, a part of it is for
women and the other part for men. They
would grind coffee beans, we’d have tea. A
simple life but beautiful. We did not
complain of being tired, and we did not feel
tired.

It was beautiful, beautiful. Mind you, there
was neither electricity nor [drinking] water,
only a hot tank which is filled [with water]

by a tanker. It would last for three or two

** A postural verb indicating the time contour of the following phrase.

% This form is an unusual feature for Sriigi Arabic and seems to be a loanword from the Bedouin dialects in the area.

% The raising of the feminine ending /a/ to /e/ in the form *s-sabbiyye is not a feature of Sriigi Arabic. Within Iraq, such raising

is only found in the urban dialect of Kbése (cf. Hassan 2022b: 81), maybe under the influence of the Shawi dialects, and among

some other tribes of Bedouin origin.

*” This item is one of many classicisms that became an integral part of all Iraqi Arabic dialects.

*8 A pan-Iraqi continuative that usually introduces an assertion.

* The adjective hilwa is repeated twice in order to make the narrative more extensive.

*® Eng. tanker.
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indul bi tlat tisur hada l-mdy Sahrén, w-nds months, this water. We are simple people,
basita, hatta akilna. even our food.

10. lahad it-tisin riga® ubiiy l-‘arab hamid, yhib 10. Until the nineties, my father returned to

‘arab hamid, tidri ‘arabna’' w-hay, fa-l-‘inda ‘Arab Hamid, he likes ‘Arab Hamid, you
xitiya ** sarafhin huwwa, sarafhin ib-dak iz- know they are our relatives, he spent what
ziman dibayih w-karamat, tidri b-hay is-suwalif. he had, poor man, he spent it at that time for

[slaughtering] animals and [giving] gifts,
you know such things.

11. tagriban Subih saffar® gabul la yitwaffa bil- 11. He almost spent all his money before he

wahid w-tisiin, tuwaffa bil-wahid w-tis‘in died in ninety-one, he died in ninety-one.
huwwa, °in-néb ** igana Il-hisar, * il-hisar Then the embargo came. The embargo
ta“abna. exhausted us.

12. w-ihna bil-‘arab w-ma-na‘arif ba‘adna zgar,”* 12. When we were in the village we did not
>axily xatiyya ¢-Cibir tibarra® bil-‘amal, gam know [about things]. We were still small. My
yistugul ib-siyyart abii, ‘idda bikam® ¢anat. older brother took it upon himself to work

with the car of my father. He had a pick-up
truck.
13. And the [ruling] party exhausted us at the

1 1111038 129 . = 39
13. wil-hizib™ ta“abna waqitha, swa md-swe, time, forced labor and the like, until he sold

b =C e - 1Y A1 40 1. = q_
ila-an ba* is-sayydra w-iStarend-n-na" bet bil the car and bought a house for us in the city.

*! The idiomatic use of the form ‘arab ‘Arabs’ is very common and it usually refers to acquaintances or relatives who lives in

the country, cf. Ingham (1973: 533) on the dichotomy ‘arab and hadar.

%2 An invariable expression of sympathy.

% The form saffar is derived from LA sifr ‘zero’ and is used here in the sense ‘to go broke.’

** A temporal adverb derived from the LA noun nawba ‘time’ and seems to be grammaticalized for time in most Iragi Arabic
dialects. Note that in non-Sriigi dialects the definite article al- remains as it is in LA, while in Sriigi Arabic the /a/ is usually
raised to /i/, giving then *an-ndb instead of ’in-nab.

% The US-led embargo against Iraq in the nineties.

% In general, the /s/ in LA sigar is changed to the voiced dental sibilant /z/ in both galat and galtu Arabic.

%7 Eng. pick-up truck.

% The hizib il-ba‘at ‘the Ba‘ath party,” which ruled Iraq until it was overthrown in 2003.

% The particle ma is inserted between two identical words to give the meaning ‘like that’. For similar phrases in Gulf Arabic,
cf. Holes (2016: 102).

 The lateral /1/ is assimilated to nasal /n/.
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iwlaya, ’il-muhim éanat hayatna mutiba, bit-
tistnat mut‘iba.

. Sna fatra bil-yizira, wara l-hisar istaréna halal
w-ganam, w-tikram *' hos, ila-an igana g§es

“>ana cinit talib, dawamit bil-misil

saddam,
fatra, hamm istahabbatni nds, dalet biha sana w-

nuss.

Anyway, our life was difficult, difficult in the

nineties.

. We lived for some time in the Gazira, after

the embargo. We bought livestock and
sheep, ... and cows, until the army of Saddam
came to us, I was a student, I was in Mosul

for some time. I stayed there one and a half

years.
15. I now have a problem with the tribe of ’ir-
-y - rufé’. I bought a car from them. It is
15. hassa ana sarat iddi muskila wayy ‘asirt ir- " 18 !

13 registered in their name, and when I bought

rufe,” istarét minhum sayyara, ba-smahum, w-

. . it, they impounded it and seized it. There are
min istarétha b-asmahum higzoha w-istawlaw ymp

‘aléha, li-had ilan masakil wyahum talayib, il problems with them until now. We cannot

oo o e dispense with the tribes; the problem is that
asayir ma- nistagni ‘anha, muskila ma-nistagni

e cannot dispense with the tribes. A da
‘anha, yom ilak w-yom alek. W P W Y
for you and a day against you.

Text 2

1. A: mantaqat i$-Sora** mantaqa rifiya, ya‘ni 1. A:°15-Sora is a rural area, that is there

tigma® in-nas il-btha, nas ‘dha halal * are many kinds of people in it. [Some]
‘aysin, nas il-yistigul ‘ammala, illi ‘inda people have cattle [from which] they
wadifa, ya’ni min hdy in-namadig. B: na‘am. live, [and some] are daily workers, [and

some] have jobs, and the like. B: Yes.

“' A polite expression which is usually used by the speaker as a sign of respect to the hearer when referring to animals or
something impure, cf. Holes (2016: 465) for its uses in Gulf Arabic.

** The former president of Iraq who was overthrown by the US-led coalition in 2003.
“3jr-Rufé‘ is a large Bedouin tribe found in many parts of Iraq and beyond, cf. Ingham (2009) for more details on the life cycle
of this tribe.

“ An agricultural area in the far north of Basra, bordering the marshland of i¢-Cibayis (cf. Salim 1955 on the marshland of i¢-
Cibayis).

* The form halal ‘cattle’ refers only to animals that are farmed for meat and milk such as sheep, cows and goats.
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2. A: ‘ala hadd is-36ra hamm kadalik*® hamm

nas ahal muwasi, ‘idha halal. B: Sinu halal
yrabbuna? A: halal gimas hos. B: na‘am. A:
w-illi-yistigil mitil ma-ygal ydawwirla
zariyat siméat ‘alamiad ydabbir nafsa.”” B:

na‘am.

A: w-ubu wadifa ib-wadifta, ’in-nds ‘ala hay
‘aysa wen trih? B: *aktar st mi‘tamdin ihna
‘al-hor. A: bil-hor ’ida °aku may w->aku
simac A: e. ‘as-simac ni‘timid. B: na‘am. A:
’in-nds wen trih, ‘il-aglabiya battala,

widayif maku. B: sahih.

A: ’ida xirrig tilga wasil ’ila-marhala w-
wadifta maku $i-I-fayda ya‘ni, s- rah yakil
ida ma-yistigil, 16 ‘ammala 10 yitla“
ydawwirla ziirtyat. B: hamm yrabbun halal
$i?7 A: ¢ yrabbiun. B: $i- yrabbun? A:

yrabbin duwab yrabbin hos.

B: x0$ haci, mnen ygibun il-‘alaf, mistara
ynizlan imnil-hor? A: na‘am mistara ’il-‘alaf
mistara, w-aku nas tigma® dagal ’amma

hasis bardi ¢olan,™ hada l-yakla I-halal min

A: On the outskirts of ’I3-Sora [there are]
also people, who have cattle, they have
cattle. B: What cattle do they breed? A:
Cattle, [such as] buffaloes, cows. B: Yes.
A: [And some] work, say, he searches for
small fish, fish, to manage oneself. B:
Yes.

A: [And those] who have jobs do their
job. People live from these [works],
where should they go? B: [You] mostly
rely on the marshland here. A: [We
mostly rely on the] marshland when
there is water and there is fish. A: Yes,
we rely on the fish. B: Yes. A: Where
should people go? The majority are
jobless, there are no jobs. B: Right.

A: [Imagine] that you find a graduate
without a job, so what is the point of
this? What should he eat when he does
not work? He either be a daily worker or
he goes fishing small fish. B: Do they
breed cattle also? A: Yes, they breed
[cattle]. B: What do they breed? A: They
breed buffaloes, they breed cows.

B: Good. Where do you get the food [for
your cattle]? Do they buy it, [or] they go
to the marshland? A: Yes, they buy the

food. There are also people [who] collect

* The use of the LA form kadalik is not to elevate one’s own stylistic level, but is still relatively common in the speech of the

general population.
“7 A variety of mdabbir ritha (cf. fn. 98).
*8 Cf. Edzard (1967: 308) on this kind of marshland plants.
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mal il-hor, w-ilbagiya 1a yistira mnil-wlayat,
yistiran tibin yiStirin nxala yistiran ’ithin, fi

sabil ydabbir ma‘isat halala.

B: na ‘am. A: é. B: zen hamm aku nas ‘aysa
‘az-zara‘ hnana? A: 1&$ maku, °aku manatiq
biha zira‘a. B: na‘am, $i-zir‘un matalan? A:
qisim tizra hinta $4r, nds tizra‘ maxadir,
mitil ma-ygal tamata xyar hada il-‘atrizi,

min diratna hay mal il-basra.

B: na‘am. A: ¢, yzirdn bamya, kill wahid
‘ala l-yigdar ‘ali. B: gayyid. A: ’il-galibiya
nas du‘afa, ma-‘idha dak il-madda w-yigdar
ysawwi zara‘ ‘amali. B: sahih. A: &, maku $i
rixis, ’il-bazur gali il-karab gali il-kimyawi®
gali, kilha ‘ala hsabak, hamm maku wahid

y‘inak, id-dawla ma-tsa‘dak. B: ha.

A: na‘am. B: zén hamm aku hna gama‘a
bisatin ‘idhum naxal. A: na‘am. B: $inu n-
naxal sinu wadihum. A:in-nxal gadim ma-
zir'd l-yom, ’il-baud idhum asgar nabig
ma-nabig rumman, ’il-ba‘ud ‘idhum hamud

hada I-laymiin burtuqal, yani baud mi-

* The form kimyawi ‘chemical’ usually refers to ‘fertilizer.’

bush or grass, papyrus, Colan. These are
the products of the marshland on which
the cattle are living. The rest [of food] is
bought in the towns. They buy hay, they
buy wheat bran, they buy flour, to
manage the life of his cattle.

B: Yes. A: Yes. B: Are there also people
who live from crops here? A: Why [there
is] not? There are areas in which crops
are [planted]. B: Yes. What do they
plant, for example? A: Some plant wheat
[and] barely. Some plant vegetables, as
you say, tomatoes [and] cucumber. This
is in our area in Basra.

B: Yes. A: Yes, they plant okra. Everyone
[plants] what he can. B: Good. A: The
majority [of people] are poor. They do
not have the wherewithal to plant
[crops]. B: Right. A: Yes, there is nothing
cheap. The seeds are expensive, the
ploughing is expensive, the chemical
[fertilizer] is expensive. You must pay
everything, no one helps you, the state
does not help you. A: Aha.

A: Yes. B: Okay, are there also people
who have date palm fields? A: Yes. B:
What for date palms, what about their
situation? A: The date palms are old;
they did not plant them today. Some
[people] have jujube trees and the like,

pomegranates; some have citrus fruits
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hway, illi idhum hada qilla nas qilla ma-

hway.

B: ha. A: ¢, wil-bagiya 16 zarat > 1o
ydawwirla siméat 16 ‘idda Zamuisa Zamustén
ydabbir nafsa ‘alehin y‘ayyishin w-ys
minhin, has-Sakil. B: ya‘ni hatta illi ‘inda
halal ihna hamm mu halal hway, 16 *aku
biha nas ‘idha halal hway. A: *aku nas halal
hway. B: zen hada *ubu halal hway yibga

gawwa®' yinzil lil-hor? A: 1a bil-hor.

like lemon, oranges; some of them, not
many of them. A few people have these
[crops], not many [of them].

B: Aha. A: Yes. And the other [people
have] either crop, or he searches fish [in
the marshland], or he may have one or
two buffalos through which he manages
himself. He keeps them on live and he
lives from them, that it is. B: That is,
even those who have cattle, they have

only few cattle; some people have a

large number of cattle. A: There are
people who have a large number of
cattle. B: Okay. Do [people] who have a
large number of cattle stay inside [the
village] or they go to the marshland? A:

No, they stay in the marshland.

Text 3

1. di¢is-sina® ¢

idna gama‘a dallaw yxummun® bil- 1. One year there was a group [of our

himad, tuwali $-Sita, yani hé¢ b-édar,”* labalhum relatives] looking around in the desert, at
yhaslalhum gidran may lal-halal, tali ayyisaw the end of the winter, in about March. They
galaw maku ger intih lad-dira. thought they would find creeks to the

livestock. Eventually they gave up and they
said there is nothing better than to drive

[the livestock] to our village.

> A diminutive collective of the form zara® ‘crops.’
*1 Cf, Fox (1998: 20) and Prochazka (1993: 221-224) for an etymology of the form Jawwa.
°? The expression di¢ is-sina is usually used to initiate a narrative.

> An exception to this is the transitional dialect of Zubair, west of Basra, in which the verb xamm is used in the sense ‘to
sweep,” just like in Gulf Arabic (cf. Holes 2001: 160).

** A very unusual raising of long /a/ to /&/.
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walla saffat hay I-‘arab w-kilha gotarat, gotarat
kilha lid-dira miSat tahhat hay I-‘urban tahhat
ib-ganamha, tali min titnawwa®> may maku
gidran maku, w-gamatlak il-ganam titwagac,

titwaga“ imnil-tas.

’iddor hay l-wadim xafat, xafat ‘ala- rwahatha,
’il-basar mii l-ganam, xafat ‘ala-rwahatha
tmawwit, ‘idhum wahid razzZal ¢&ibir hada

56 )y

Swayya ‘dda baxat,’® *iz6 galola hazZi ’thna rah

inmat, f il-halal, il-halal gam yitxazzal.

’ihna rah inmawwit maku may, hada l-haZzZi

talla® gissita w-da‘a gal ya-baxt umm sa‘d,

ygulin subhana lla maku bil-atna’ >

amar *alla
subhana wa-taala hay is-sima titnawwailha

wa-la gema biha.

wara Swayya wil-gem iltam, iltam il-gem, killa
ltam,”® subhanak ya-rabbi, w-hiya mutarat mu
mutar® hatta l-wadim hatta girigat ib-dak il-
himad w-girigat min kitr il-mutar.

’il-hamdililah wis-Sukur rawwaw lal-halal w-
$ib’6 w-tahhaw itwdsalaw lamman wusalaw

lad-dira, hay ysolfinna gabul.

By Allah, the Arabs gathered and all of
them walked, all of them walked towards
[their] village, they drove their sheep.
After that, when you look around, so there
is no water, no creeks. The sheep started to
fallen over, to fallen over because of thirst.
After that, the people were afraid, they
feared for their own live, the people, not
the sheep, they were afraid that they would
die. There was an old man with them, he
had a little luck, they came to him and said
to him: HaZZi, we will die, let the livestock
be gone, the livestock started to disperse.
We will die, there is no water, the HaZ?Zi
exposed his forehead and asked [Allah],
and he said by the luck of Umm Sa‘id. It is
said that, praise be to Allah, immediately
Allah’s command, the Almighty, when you
look up into the sky, [you see] no cloud in
it.

A little later, and the clouds gathered, the
clouds gathered, all of them gathered,
praise be to my God. And it rained, not
[normal] rain, so that people sunk, because
of the rainfall amounts.

Thank Allah, they quenched the thirst of

the cattle and they were full. They drove

% This verb for seeing is peculiar of Sriigi Arabic (cf. Hassan 2020b: 171).
*¢ A Persian loanword (cf. Boyle 1949: 29).
*7 A complex adverb which is derived through the grammaticalization of the phrase ib-hay l-atna.

*8 The threefold repetition of the verb iltam is to indicate emphasis to the action; cf. Holes (2016: 450) for similar phrases in
Gulf Arabic.

> The negative morpheme mii is used here to express intensiveness of the noun mutar ‘rain.’

448



Kervan - International Journal of Afro-Asiatic Studies

28 (2024)

7.

10.

w-salfa gabul ygulan aku ‘azZa Zayya gawiya b-
sana ysammunha sant is-sifir, ’iZat biha ‘azzat
w-bardat gawiya, w-aku wahid min sadat bani

hisan, ysammuina sayyid i‘béd.

hada sayyid i‘bed ygalan il-‘aZZa Z-Zayya, Zayya
‘aZZa dalma ibhet idak guwwa 33iifha, w-hay il-
‘aZZa min quwwatha maxda bet is-Sa‘ar malta

w-ignima® rayha.

rahat ginima, ya‘ni gnima biha gdar agil talit
miya aktar min talit miya, ’iZa ysayyih ya-flan
ya-salim ya-salim ta‘al itlahagna galla ha' s-

iddak, galla hi¢ w-hi¢ is-salfa, ma-hiyya ginimi.

rah wiya, guwwa guwwa® ysufun,” ’ilwaytat®
hi¢ idhum w-guwwa ysafun, taliha miSaw
yxummin, miSaw yxummun bil-himad w-
ydawrin, kilman rikab firisa, ligaw ganam bid-

darub ‘ala-hal-luwaytat, bass ha dalam biha.

% The form gnima is resyllabified by deletion of /a/ in C1.

10.

¢! An interjection with a cautionary content (cf. Hassan 2016: 46).

¢ The adverb guwwa is repeated twice to indicate emphasis.

% For this verb for seeing, cf. Hassan (2020b) and Grigore (2014).

the cattle and went on until they arrived to
the village. This is what we have been told
in the past.

And [another] story, it is said that a strong
wind came, it was in a year called ‘the Zero
year’. There came strong winds and cold
[waves]. And there was a person, a Sayyid
from Bani Hisan, called Sayyid I‘béd.

It said that this Sayyid 1‘béd, the wind was
coming, it is so dark that you hardly see
your hand. And because this wind is so
strong, it took his goat-hair tent and he lost
his sheep.

His sheep were lost, I can say they were
three hundred or more than three
hundred. He came and screamed: Oh so-
and-so, oh Salim oh Salim, come help us, he
said to him: What is the matter? He said to
him: so and so, my sheep are not there.

He went with him, they can hardly see,
they had torches and they could only
hardly see. At last, they went to look
around in the desert, everyone has ridden
his own horse. They found sheep on the
way while they used the torches, but it was

somewhat dark.

¢ A diminutive collective of the English loanword ‘light’ (intended meaning here is the noun ‘torch’).
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11.

12.

13.

14.

wen ylizmin ganam ysiddian matalan wahid
min-dhin, hatta l-bagiya ydallan suwa b-
bican** wahid, ydallan suwa, ysiddiin wahid

matalan ib-Sizara, ysiddin riZl in-na‘aza biha

w-ydallan *axawdtha yamha.

w-ba‘dén il-wakit gam yitkassaf, yitkassaf il-
had-ma gamaw ystfiin ‘urban w-ynisdanhum®
‘an il-ganam, bithum galaw la-tarhiin aku
markds, il-markaz mal is-siUdiya ysammiina

markiis.

tarhan lil-markis tilgan ganamkum, sidig
hada s-sayyid w-ili-wyah rahaw ila kitr il-
markis, ’il-markis is-siUdi, w-iZahum Sirti
yirkud, gal arid il-ibsara, galaw ma-ma‘ana*® st
hatta nittik ibSara, gal ma-‘arif ani, ana a‘arif
ibsarti.

galla ya-walad®® hak ilak dinar, galla was™ id-
dinar was id-dinar, *ana arid ibsarti, galla ili
wyah salim hada s-sayyid ma-idda w-halala
killa rah, gal ’ana ma-‘arif sayyid >ana >abi’* b-

ibsarti.

“The /k/ of LA makan is palatalized to /&/.

% For a geographic distribution of this verb, cf. (Hassan 2020a: 185); cf. also Ingham (2000: 127, 1976: 73, 1973: 538) for its uses

in the southern part of the Sriigi area.

11.

12.

13.

14.

Each time when they catch sheep, they tie
one of them, so that the others remain
together at one place. They, for example,
tie one of them to a tree, they tie the foot
of the sheep to it [the tee], so that the other
sheep remain near it.

After that, it became clear, it became
[gradually] clear until they could see
villagers whom they asked about the
sheep. Some of them said to them: do not
go [because] there is a Markas. The Saudi
border post is called Marks.

You go to the Markds and you will find your
sheep. The Sayyid and his companions
went toward the Markas, the Saudi
Markiis. A policeman came running to
them, he said I want my gift, they said we
have nothing to give, he said: I do not know,
I know my gift.

He said to him: take this Dinar for you,
what Dinar what Dinar, I want my gift, the
man with him, Salim, said to him: this

Sayyid owns nothing and he lost his

¢’ The form sidig, sometimes also the metathesized sigid, is fossilized to express inchoative meaning.

% The preposition ma‘a ‘with’ seems to be a loanword from neighboring Bedouin dialects.

% It is customary in the Sriigi area to add the form walad to the particle ya- to express the vocative mood. Note that this form

is usually used among friends or acquaintances of the same age.

It seems to be a loanword from Bedouin dialects.

1 A loanword from Bedouin dialects, cf. Holes (2016: 302-303) for its uses in Gulf Arabic.
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animals, he said I do not know Sayyid, I
want my gift.

15. galla ya-xuy’ ta”-xid w-tara’ stiki Iek, ’ida  15. He said to him: Oh brother, take it or I will

md-tirda arth astiki lek, hada min sima® bis- report you, when you do not agree I will
Si¢tya w-hdy ¢anna hada rad il-ibsara mitl il- report you. When he heard of the report,
bartil,” min sima* biha $i¢iya battal, yalla hay- he agreed to take the gift as a bribe. When
hiya gibalit. he heard of the report, he stopped [talking

about the bribe], [and said] come on, I

agree.

Text 4

1. A: ha bu-hmayyid,”® ha bin xalti. B: >ahlan”” 1. A: Hey, father of Hmayyid. Hey, my

diktor. A: slonak? B: °ig<id ihna, ihnd. A: hay [maternal] cousin. B: Welcome doctor. A:
hiya’® ga‘adit ga‘adit. B: °igid °ig“id ihnd. A:alla How are you doing? B: Sit down here, here.
bul-xer.” B: *alla bul-xer. B: That set, I sat down. B: Sit down, sit down

here. A:°Alla bul-xér B: °Alla bul-xeér.
2. A: ta‘al solifli s-sawwet ma-sawwet. B: ‘alamiid- 2. A: Come and tell me what you did do. B:
man? A: $ini ‘ala mad-man? éa*° ger®' gitt la-bu- What about? What "what about"? I did tell

yunis, hada bnak hamm ¢anna ma-yiftihim. B: Abu Yanis, it looks like your son doesn't

> A common pattern of addressing males of the same age to show intimacy and politeness to the addressee.
A variety of the exhortative da-.

7 An invariable particle which is derived from the LA verb for seeing ra’a. Within Irag, this verb for seeing is restricted to the
goltu Arabic in Bahzani and Mérgi, cf. (Hassan 2023b: 21, fn. 57) and Jastrow (1981: 412); cf. also Jastrow (1990, 10) for ‘Aqra
Arabic.

7> A Persian loanword (cf. Steingass 1892: 150)

¢ A widespread strategy of addressing a man or a woman, wherein the second part of the teknonym is the firstborn
son/daughter, cf. Sadok (1998) for more examples.

77 The term *ahlan or alternatively the paronomastic phrase ’ahlan wa-sahlan is a pan-Iraqi greeting formula.

78 Sometimes also had huwwa (lit. that is he/it) is a fixed expression which is said when two or more persons agree on a certain

matter.
7 A phrase said by the host to a guest, when the later has sat down (cf. Woodhead 1967: 150).
% A multifunctional discourse particle in the Sriigi area, cf. Ingham (1973: 550, fn. 38).

81 This is a good example of conditioned serialization of the discourse particles ¢a and gér in Sriigi Arabic, cf. Hassan (2016: 48)

for a thorough discussion of these particles.
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walla wa-1a wahid galli. A: biya® bassam. B: ld-

bassam w-la hsen.”

understand anything. B: By Allah, no one

told me. A: Oh father, Bassam. B: Either

Bassam nor Hsén.
3. A. Really? B: No, by the soul of your father,

3. A: ha? B: la w-rith ubiik,* ’inta gitt ittini muhla you asked me to grant you two days delay. A:

yomen. A: ¢ tteni muhla yomen, *ani wen rihit ib- Yes, grant me two days delay, where did I go
danni il-yomén, xabart id-diwaniya. B: &. A: da®>- in these two days? I called in id-Diwaniya. B.

dallila hada xall niftihim [the TV], xabart id-  Yes-A: Would you turn down this [TV] so we

diwaniya, gittilhum hada $-$ari mal il-..., agillak understand? I called in id-Diwaniya, I said to

dallila hada & talli! B: hd ha niséta, é. them: this street of... I asked you to turn

down it, but you turn it up instead. B: Oh, oh,
I forget it, yes.

4. A: gittilhum hada $-$ari¢ mal albu-zeb masmil 4. A:1 asked them whether the street of Albu-

‘zéb is included. B: Did you go to id-

yo * ma-masmal. B: rihit lid-diwaniya? A:
xabarit hada il-walad il-bid-diwaniya, ta‘arfa. B: Diwaniya? A: I called the man, who is in id-

;e Diwaniya, you know him. B: Yes, yes, he said

gal ¢ masmal, gittla bin xalti rah lil-

baladiya. B: masmii, é. yes, it is included. 1 told him that my

maternal cousin went to the municipality. B:
It is included, yes.

5. A:w-gaylatla I-baladiya *hna nsawwi bass urufu > A: The municipality said to him: we will do it

t-tagawizdt mal il-kahraba. B: ’il-kahrabd ma but you have to get rid of the encroachments

nidamiya. A: mi nidamiya. B: &. A: &, fa-galli ani upon the electricity. B: The electricity is
xabrak, lal-lél xabarni, galli xalli baladiyat i- irregular. A: irregular. B: Yes. A: Yes, so he
Samiya tiktibinna. B: tiktib ma-nidamiya gér?” said that he will call me. He called me at

night, he said to me: Let the municipality of

¥ The form biiya is used here to show endearment to the addressee.

% Such compound negative sentences are regular in both galat and galtu Arabic.

% On the LA form ’abb in oath-taking phrases, cf. Sadok (1998: 122).

% The prefix da- functions as an exhortative in imperatives.

% The conjunction yg, sometimes realized as ya, is a Persian loanword, which is used along with the pan-Iraqi 6, cf. Hassan
(2023b: 20, fn. 53).

¥ This form must not be confused with LA gér; it is actually a grammaticalized item with multiple colloquial functions,

depending on text (cf. Hassan 2016).
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6. A: ¢, kahrabat is-Samiya tiktib kahrabat id-

diwdniya tgiil mi-nidamiya. B: e. A: w-Zibha w-
hada w-ba‘den humma ysawwin is-Sabaka. B:
humma yxatbiinhum ygalilhum mi-nidamiya.
A: ¢. B: ygalilhum yardin ysaglitha. A: €. B: ger

hic¢i? A: e.

B: ¢, mahhad izani w-galli. A: *ani gitt il-bassam.
B: bil-‘abbas cifilak.” A: éa huwwa bassam ¢an
yimsi huwwa w-ibin tayih. B: yamta gittilhum
inta? A: gabil yomeén. B: &a rah bacir ida hay,

irrtih lil-mudir.

. A: ¢, huwwa l-mudir min-xawanna? B: walla ma-

‘arfa. A: é. B: “arihla gilla id-diwaniya rihit gal
xall yxatibna bu $-Samiya A: >abu® $-Samiya,

90

>ahsanit. B: yxatibna ygillinna galaw

ySaglanha. A: é.

Text 5

1.

A: zar<atak ib‘adhin® sawwethin? B: wa-lla a-

tamrat” dallan. A: dallan. B: °arid is-si‘ir yziid.

1.

i3-Samiya write to us. B: It should write that
the electricity is irregular, right?

A: Yes, the electricity administration in i$-
Samiya should write to the electricity
administration in id-Diwaniya and says it is
irregular. B: Yes. A: And bring it, and after
that they will manage the electrical grid. B:
They write to them and say it is irregular. A:
Yes. B: They tell them that they want to turn
it on. A: Yes. B: Isn’t it? A: Yes.

B: Yes, nobody came and told me. A: I told
Bassam. B: By il-‘Abbas is your guarantor. A:
Bassam was walking with the son of Tayih. B:
When did you tell them? A: Two days ago. B:
So, go tomorrow, we go to the manager.

A: Yes, is the manager one of our maternal
uncles? B: By Allah, I do not know him. A:
Yes. B: I will go to him and tell him that id-
Diwaniya says let i3-Samiya write to us. A:
>Abu $-Samiya, right. B: He writes to us that

they said they turn it on. A: Yes.

A: Are your plants still there or did you do
them? B: By Allah, the dates are still there. A:

% The form ¢ifil (< LA kafil ‘guarantor’) is occasionally used in oaths involving Allah, Mohammad, or Imams (cf. Sadok 1999: 92).

% The form *abu is followed by a city name to indicate a place.

* The final consonant cluster /nt/ of LA *ahsant is dissolved by a prosthetic vowel, giving /nit/.

°! An initial consonant cluster /b¢/ is created by a-deletion, which seems to be characteristic of this Bedouin dialect.

°2 A characteristic feature of this dialect is that the LA definite article al- is either assimilated to a next sun letter as in LA, or

rendered as long /a/ in the vicinity of moon letters. As will be shown in this text, some speakers do not follow this rule due

to contact-induced influence by other neighboring dialects.
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A: $i-ziid ba‘ad aktar min hay z-ziyada ba‘ad? la-

ssir tamma‘ it-tuma‘ mu-zen, bi‘hin w-ixlas

2. B: di¢ is-sina ’iya wahid ‘aléna. A: é. B: gal 2.
‘ammi” ma-titina r-radyon.”* A: €. B: éan iSyu‘i
wya biy gabul, w-hada mallacu ibin ‘ammu. A:
mallacu. B: dagut ‘ale w-maxid ga‘a, maxid ga‘a,
gam wen yrih yam asdiqa’u a-qidama. B: weén
yriah? A: ybat yamhum ysolif wyahum, gal
‘ammi ma-titina a-radyon, gittla Si-sawwi bu, gal
‘ammi balki® ahaslilkum isbi¢ ib-hdy a-hukima,
’ib-ya-zaman ib-dak is-sitta w-itmanin sab‘a w-

itmanin ib-zaman amon.’® B: é.

3. A: w-hassa ’angas, ’ilkum isbi¢ ib-hay |- 3.

hukima. B: hassa hna la-b-di¢ wa-la-b-hay a-

hukima, °aflasna flasna.

4. A: hada gabul ahalna yis‘adin an-naxal, 4.

yitfaniniin ib-takribu w-tandifu, *ani hamm cint
as‘ad naxal, ’inxala® ysawwianha mraya. B:

tandif. A: tandif, ywaxriin is-silla ‘anna.

* The form ‘ammi is used here as an address form.
** English radio.
% Turkish belki ‘perhaps’ (cf. Jastrow 2011: 95).

Still there. B: I want the price to rise. A: What
should the price rise more than it be now?
Don’t be so greedy. Greed is not good. Sell
them and get rid from them.

B: One year someone came to us. A: Yes. B:
He said: my uncle, would you give us the
radio? A: Yes. B: He was a communist with
my father in the past, and the land owner of
this [communist] is his paternal cousin. A:
The land owner. B: Where should he go? He
spent the night with them, he chatted with
them, he said: uncle, would you give me the
radio? I said to him what do you want to do
with it? He said: my uncle, I hope I get a
finger for you in this government. In which
time? In the sixties, in the time of Amun. B:
Yes.

A: And now it is worse, you have a finger in
this government. B: We now are neither in
this nor in that government. We bankrupted,
we bankrupted.

A: Our family used to climb on the palm tree.
They are talented in trimming the nodules
from the palm tree and cleaning it. I also
used to climb on palm trees. They make the
palm tree as clear as a mirror. B: Cleaning. A:

Cleaning, they remove the thorns from it.

% The speaker uses the name of the pharaoh Amun to symbolize the former Iraqi president Saddam Husein.

*7 This is an example of gahawa-syndrome (cf. de Jong 2016), which is characteristic of this Bedouin dialect.
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5. C: tacrib. A: li-’annahu xaf*® ydibbun a-silla ba-

zara® w-xaf a-fallah yihsid w-y‘awra s-silla, w-
ytubbin lan-nahar yikrin, yani *abiiy ¢an alla
yirhamu bas-sina martén ytubb lan-nahar, yikra
n-nahar, ygil hada ma<n hada slon nakil minnu
ida mit nidif? a-falalih® tab‘an anwa“ gisim
haris ‘ala Suglu w-nidif ya‘ni ma-ygi§ min ybi*
fakiha ma-ygis, yatni min nigsil at-tamur abity
Si-gul ygul at-takla hutta, at-tistahya takla hutta
al-ma-tistahya takla dubba, hikma ba-ixlas, at-

tistahya hutta al-ma-tistahya dubba.

B: ’dalla. A: °aku gisim S$i-ysawwin yxallan
tabagat rumman zéna gawwa, yhuttiana hada I-
mii-zén ban-nusss w-ba‘dén yxallin, hadol at-
tiggar yistiran ba-‘alwa Si-ysawwin, yigulbiina
yigulbiin as-saliy, w-min yiglub as-Salty y‘atbak
ygullak mi-fasla ma-¢b ‘alék, °inta fallah, Si-

tgaliin la-lla?

C: lihad iPan min abi® yit‘arukin ‘ala z-zara‘
malti. A: nadif. C: yiShad alla il-had hay l-lahda

w-ma-yxummiin zari il-had hay l-lahda w-bass

7.

C: Trimming [the nodules]. A: Because they
fear that when they throw the thorns in the
field, it may injure the farmer when he
harvests. They also enter into the river to
dredge it. My father, may God have mercy on
him, used to enter the river twice a year to
dredge it. He says this [river] is like a dish, so
how can we eat in it when it is unclean? The
farmers are of many kinds, some of them are
careful in their work and clean, that is he
does not cheat when he sells the fruits. When
we wash the dates, my father says put [in the
fruit box] what you eat. Put what you crave
to eat, and throw away what you do not crave
to eat. It is a wisdom full of faithfulness, put
in what you crave to eat, and throw away
what you do not crave to eat.

B: Oh God. A: There are people who make
some layers of good pomegranates
underneath in the boxes and they put then
bad pomegranates in the middle of the
boxes. When the traders buy in a farmer’s
market, they turn over the bag, and when he
turns the bag over, he will blame you and
says shame on you! You are a farmer, what
would say to Allah?

C: Until now, when I happen to sell [my
crops], [the traders] compete to get my

crops. A: Clean. C: God bears witness, until

% The adverb xaf ‘maybe’ or sometimes also ’axaf, is the result of the grammaticalization of the LA verb xaf ‘to fear’.

% In the speech of the general population, the plural pattern CaCaCiC is occasionally used for singulars of the form CacCac, e.g.,

— v

gisasib ‘butchers’, nigagir ‘carpenters’, himamil ‘porters.’
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ya‘arfun sayyarti ycillin ‘altha w-yit‘arkin now they never check my crops. As soon as
‘alamud yaxdun iz-zara® iz-zén, &5 lian they know my car, they gather around it and
ta‘allamit min gabil >annahu ma-"agis wa-li-had they compete to get the good crops. That is
hdy l-lahda. because I never cheated in the past, and I

never cheat now.

Text 6

1. A: ’as-salam ‘alaykum'® hazZi. B: $olnak'™ §- 1. A: Peace be upon you, how are you HazZi?

axbarak. B: wa-alaykum is-salam.'” A: hazzi What is your news? B: And upon you be
‘idna swal. B: . A: hay il-iSayir slon titkawwan peace. A: HaZzi, we have a question. B: Yes. A:
%dkum ihna w-asma’ha. B: ’asma’ha matalan What is the makeup of your clans and what
hassa nrid nigal iSirat al-bu-hassan. are their names? B: Their names for example,

say, the tribe of al-bu-Hassan.

2. A: e B: yigulun ‘idhum dJadd isma hassan. A: 2. A: Yes. B: They say they have a grandfather

x0b."” B: min hassan tibat wahid min wahid min called Hassan. A: Good. B: One after another
wahid °ila ’an sarat ‘asira kabira,* $i-simha? descended from Hassan until it became a big
‘astrat al-bu-hassan. A: ‘asirat al-bu-hassan. B: e. clan, what is its name? the clan of al-bu-

Hassan. A: the tribe of al-bu-Hassan. B: Yes.

3. B: bini h¢éem mitkawna min fadd'® iSrin ‘asira, 3. B: Bini HCEm consists of about twenty clans,

%il-isim bini héem. A: il-isim ’il-‘am. B: ’il-isim the name is Bini H¢ém. A: The general name.
%il-‘am bini héem, bass *thi*™ mitfarqa il-iSayir. B: The general name is Bani Héém, but it is
A: ha. B: al-bu-hassan, duwalim, sinabra kada, segmented into several clans. A: hmmm. B:

hada ysamiina bini héeém. A: hay bini héem.

1% Although it has an Islamic coloring, this greeting formula is used by almost all religious communities throughout the
country, cf. (Hassan 2017a and 2017b) on greetings in Sriigi Arabic; cf. also Ferguson (1997: 198) for this formula in other Arabic

dialects.

191 A typical greeting question in Iraqi Arabic, cf. Hassan (2017a).

192 A response to the greeting as-salam ‘alaykum.

1% A Persian loanword (cf. Boyle 1949: 64).

1% The form kabira is unusual in this area and seems to be an attempt to elevate one’s own stylistic level.

1% With the exception of the urban dialect of Kbése (cf. Hassan 2022b), using the lexeme farid or its syncopated form fadd are
the basic way of expressing indefiniteness in almost all Iraqi Arabic dialects, including galtu Arabic (cf. Hassan 2023b: 14, fn.
37, 2022a: 617); cf. also Leitner and Prochazka (2021) on the uses of this lexeme in Iraqi Arabic.

1% The third person pronoun ’hi seems to be a trace of Bedouin influence.
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4. B: fa'”-hadi dak il-wakit ‘aysa l-‘alam, hada l-

‘idda halal. A: miiSathum? B: mi‘iSathum hada I-
Yidda halal, fallah huntat $<rat'®® madri Sini, fa-
hay miSathum, mia qalila yani ma miisa
kabira miiSathum, fa-qit qalil yani, mdabbir

?’ﬁha 109

. A: €. B: matalan wahid yihtaz, hada yaxid min
hada qurdat, Sini tarigat il-qurddt yani? qurda
ya‘ni flis yaxid mina ya‘ni mihtaz hada. A: é. B:
’axad minna matal ‘aSur xamis dananir gabul
maku malayin. A: é. B: dinar w-dinaren w-talit
dananir, talit dananir ¢an yimlik bihin, ‘ala ma-

ysiran ‘idda cam filis.

. A:sarat ‘iddak hay il-hala ’inta, hazzi? B: e, sarat.
A: slon sawwetha w-islon hallétha? B: *iddayanit
min wahid min garaybi ‘inda fliis, xadet minna,
’ana ‘indi zara$, mitil ma-tfallahit mitil ma-hay

Zibit xalli nigiil ba-xadar, axadar Sinu l-axadar?

197 A widespread Iraqi Arabic continuative conjunction.

al-bu-Hassan, Duw alim, Sinabra, etc, these
are all called Bini HEém. A: This is Bini Héém.
B: So, this is how people lived back then, this
applies for those who owns livestock. A:
Their live style? B: Their live style, this
applies for those who owns livestock, [or] a
farmer [who has] some wheat and barley and
the like, so this was their people lifestyle, a
constrained life, that is, it was not an
abundant life. That is, there was little food,
[but] one managed.

B: Yes. B: for example, if someone is in need
so that one borrows from another, how do
people borrow from each other? Borrowing
means lending money, one takes money
when in need. A: Yes. B: He borrows from
him, for example, ten or five dinars; there
were no millions of dinars in the past. A: Yes.
B: One dinar, two dinars, three dinars. One
would have [a lot] with three dinars, so that
he may have a bit of [some money].

A: Have you ever experienced such a case,
Hazzi? B: Yes, it happened. A: How did it
happen and how did you manage it? B: I
borrowed money from a relative of mine,
who has money, I took [money] from him, I
have crops, because I had planted. We could
say that I got money through axadar. What is

axadar?

1% The forms huntat and $9rat are the diminutive collectives of the forms hunta and $r, respectively.

1% The phrase mdabbir ritha, also alternatively mdabbir nafsa, is a common idiomatic expression.




Qasim Hassan - Eight texts in Sriigi Arabic

7. A: na‘am. B: nizib flas w-nitti bidala ta‘am '*° lil-

misim, hi¢¢i. A: hi¢éi. B: hada tagir axid minna
ana flas. A: e. B: w-agilla ttini himil matal miten
kelo. A: xas. B: “ittini himlén, bés yihsibhin, *is-
$itr matalan ib-dinarén, ’axadit minna rba‘

dananir, hada himlén, ’iZa I-musim ittethin ila.

. A: saddadthin ila. B: saddadithin ila huwwa
yibithin yirbah bihin, yhassilla dinar nuss dinar
kada. A: dak it-tagir. B: dak it-tagir. A: hada t-

tagir daxil il-madina. B: daxil il-madina.

. A: ti‘tamdan tarbiyat haywanat $i? B: &, ‘idna
tarbiyat hos iba‘ir ganam matalan, ’irrabbi bi,
’ida ma-idna warid zira‘a nibi® imnil-halal w-

insaddid id-den.

10.A: ’il-mar’a Sini dorha b-dak il-wakit? B: ’il-mar’a

dorha miltazma wiya r-razil, ’ida canat mizzawga
hiya wiya zawigha, yihsid timsi tihsid wiya. A: ha.
B: tistigil wiya, tilim zara® wiya, tisrah bil... A:

’it‘awna ya‘ni. B: ’it‘awna. A: e.

10 1n rural Sriigi Arabic this form refers to wheat and barley.

10.

A: Yes. B: We get money and give wheat and
barley instead when next harvest comes,
that's how it is. A: That’s how it is. B: He is a
trader and I take the money from him. A: Yes.
B: And 1 ask him to give me the price of aload,
for example, two hundred kilos. A: Good. B:
He gives me two loads, for how much would
he give them to me? The barely would, for
example, cost two dinars, so I take four dinars
from him, this is [the value] of two loads,
when the harvest time comes, I give them to
him.

A: You paid them off. B: I paid them off. He
sells them on and profits from them. He gets
a half dinar or one dinar and the like. A: This
is as far as the dealer is concerned. B: This is
as far as the dealer is concerned. A: This
trader is in the city. B: In the city.

A: Did you practice animal husbandry or the
like? A: Yes, we breed cows, camels, sheep, we
raise them. When we do not have income
from the agriculture, we sell some and pay off
the debts.

A: What role had a woman at that time? B: A
woman’s role is she stands by the man. If she
is married, she stands by her husband, when
he goes harvest, she goes also harvest with
him. A; hmmm. B: She works with him, she
collects crops with him, herding... A: She
helps him, that is. B: She helps him. A: Yes.
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tahanat mitil hassa. A: €. B: biz-zawan w-iddigha
w-tithanha w-itsawiha w-it‘ayyi$ nafisha, hay
dor il-mara. A: hay il-mara. B: &, hay gabul dor

il-mara.

maku la ‘agid mahkama la... yirah yiZibilha
muaman ' yimlicha ‘adi w-yirham wiya halha
’ida garabatha matalan. A: hada l-haci b-ya sina
mnis-sinin ya‘ni? B: bis-sittinat. A: hd, bis-
sittinat. B: bis-sittinat. A: ya‘ni bil-arbi‘inat ... B:
bil-arbi‘inat nafs il-hala. A: ha. B: imnil-xamsin

w-Zay, >ani wa‘et hada mawgud Gddi.

hada t-tarix, hassa umri bis-sab‘in. A: zawagha
nafs il-‘asira 16 ibin ‘amha? B: >aku bthum nafs il-
‘astra w->aku yizawzZan min gér ‘asira, w-yixtaran
matal hada I-bét x08 razzal abu l-mara yizin

yixitbiinha yaxdiinha.

Saxus ‘ala I-bét ‘ala l-mantaqa ‘al-asira. A: ha. B:

11 A widespread adverb of time in Sriigi Arabic.

2 A marriage officiant who presides over the wedding,

12.A: tarigat iz-zawwag? B: tariqat iz-zawwagd qabil 12.

13.A: ha. B: e, min-‘umri santén tlata ftahamit wil- 13.

14.A: ya‘ni tarigat il-ixtiyar ‘ala $-Saxus? B: ‘ala $- 14.

11.B: ¢, ’iddor'"" tiZi tithanilha xubza, gabul maku 11. B: Yes, after that she comes and mills [wheat

or barely] to [to prepare] bread, there were
no [electric flour] mills like now. A: Yes. B:
She grinds it with a mortar and pestle, she
lives from that, this is the roll of the woman.
A: this is [the roll of] the woman. B: Yes, this
is the roll of the woman in the past.

A: What about marriage? B: There was no
marriage contract nor at that time, no... He
goes and brings a Miiman to her in order to
marry them and gets on well with her family
in case they are relatives. A: On what year
was this so? B: In the sixties. A: Aha, in the
sixties. B: In the sixties. A: In the forties. B:
The same is in the forties. A: Aha. B: From the
fifties on, I still remember, it was like this.

A: Aha. B: Yes, from when I was two or three
years until this date, I have understood it;
now I am seventy. A: Is her marriage within
the clan or with her cousin? B: There are
[those] among them [who marry] within the
clan and there are [those who] marry from
another clan. They choose [the future wife],
for example, the family, [when he is] a good
[person], the father of a young woman one
knows that the father of the girl is a good
person, they come ask for her hand and then
take her.

A: Does this mean that choosing [a wife] is

according to [the reputation] of the person?
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hada mawgud. A: hay b-dak il-wakit. B: ¢, hada

mawgid b-dak il-wakit ‘idna.

15.A: zén, ’ida sarat muskila ben ‘iira w- ‘iSira. B:

’ida sarat bén ‘isira w-isira muskila ’aku ‘idna
sada ytubbiin matal sar biha rami kada. A: hada
wen daxil il-iSira [o ben ‘iSira w-iSira? B: daxil il-
Sira il-wihda. A: il-iSira il-wihda. B: il-wihda,
tabbathum ‘asayir sada w-biha sarakil'” ikbar,
ytubha matal ganiin dawla tihtal il-muskila trih,

ysufun Sini l-asbab.

16.A: yani qaniin id-dawla dariri 16 marrat

yhilltinha il-‘asayir? B: 1a, *aktar $i yhillinha il-
‘aSayir. A: ha. B: ¢, ’aktar $i, °il-qganian id-dawla
togaf bin-nuss. A: ha. B: wis-sada walla huwwa l-

hall.

17.B: ydibbiin mablag. A: Sini hada [-mablag

ih¢iliyah. B: flis yani. A: $-ysammuna Gdkum?

' Plural form of Persian sri kar ‘chief, supervisor’.

15.

16.

17.

A: According to the person, the house, the
area, the tribe. A: Aha. B: That is how it was.
A: That is how it was at that time. B: Yes, that
is how it was for us at that time.

A: Good, [what] if a problem occurs between
[one] clan and [another] clan? B: If [there]
occurs a problem between [one] clan and
[another] clan, there are Sayyids among us
who intervene, when, for example, there is a
shooting, or the like. A: Does this apply
within one [and the same] clan or between
[two different] clans? B: Within one clan. A:
Within one clan. B: The one [clan], the
Sayyids tribes and notable Sarakil intervene.
Sometimes the state law may intervene. The
problem will be solved. They see what the
reasons are.

A: Does this mean that the state law is
necessary or sometimes can problems be
solved by the clans? B: No, problems are
mostly solved by the clans. A: Aha. A: Yes, in
most cases, the state law stands in the
middle. A: Aha. B: And the Sayyids and Allah
are the solution.

B: They pay an amount of money. A: What is
this amount of money? Tell me. B: Money,
that is. A: What do you call it? A: Blood
money. B: HiSam. A: HiSam. B: Yes, someone
is injured. A: For example, somebody kills a
person intentionally. B: The one who kills a

person intentionally must pay, for example,
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B: ysammiina ya‘ni fasul''* hiSam.""® A: fasul. B: let us say, there is not at that time fifty dinars
hiSam. A: hiSam. B: &, wahid tisawwab. A: matal at that time, [this is regarding] the one who
wahid kital wahid muta‘ammid. B: hada I- kills intentionally.

mit‘ammid matalan ‘e nigal ib-dak il-wakit 18. A:Aha.B: This [who kills intentionally] has to
maku ib-dak il-wakit 1¢ xamsin dinar hada I- pay fifty dinars. A: [And what] if
mit‘ammid. unintentionally? B: If unintentionally one

18.A: ha. B: hada ydibbun ‘le xamsin dinar. A: ’ida must pay a blood money of twenty-five or

ger mit‘ammid? B: ’ida ger mit‘ammid yinfisil fifteen dinars. A: This means either you pay
xamsa w-iSrin xamusta‘a$ matal. A: ya‘ni trih fasul or you prepare a Masya. B: You prepare
tifsil 16 thadir masya. B: ’ithadir masya™* w- a Masya and send somebody called ‘Thda to
itwaddi wahid ysammu ‘thda'"’ yaxid ‘ihda ‘asir take a ‘Thda for ten or five days, you send
tayyam xamis tayyam, w-itwaddi wadim''® w- people and they call you, they also take

yigulalak taal w-yaxdian sada w-iSytix w-ygi‘dan Sayyids and sheikhs and meet to set the blood
yfislin w-ysawwiin sanya™ ba‘udhum ma** - money, they make a sanya with each other, a
ba‘ud, warqa. [sheet] of paper.

19.A: hday Si-samminha l-warga? B: sanya 19. A: What do they call of this paper? B: It is
ysammiunha ‘as@’iriyan. A: ha sanya. B: sanya called sanya by the clans. A: Aha, sanya. B: A
‘aS@’irtyan imwaq‘ha is-Siyix. A: xob B: w-ikbar sanya, signed by the sheikhs. A: Good. B: And

il-mantaqa. the notables of the area.

" The notion fasul refers to the entire dispute settlement procedure between warring tribes, but in its narrow sense, it can
be defined as the amount of money that is paid by an accused or the accused’s tribe to the victim’s tribe (cf. Edzard 1967: 308,
Thesiger 1967: 221, Hassan forthcoming and MeiRner 1903: 137 for more details).

' In some circumstances, the notion fasu] can be replaced by the notions hiSam and ‘dab. The former refers to abusive
behaviors towards a member of another tribe such as pulling the headscarf of a woman or the headband of a man, while the

later includes intentionally or recklessly assaults occasioning grievous bodily harm (cf. Hassan forthcoming).
¢ The commissioners who come together to begin the mediation session between the warring tribes.

"7 A temporary truce that must be immediately negotiated after committing a crime. It is an important precautionary
measure to contain conflict and suppress violence, before initiating any forging of a settlement between the disputing parties.
Cf. also Hassan (forthcoming).

18 This is the plural form of *adami, in which the glottal />/is changed to /w/. It is used interchanged with the forms nds and
‘Glam in this area of dialects.

9 A specific set of tribal laws that must be followed in order to settle disputes.

12 The pharyngeal /¢/ of the LA preposition ma‘a ‘with’ is elided and short /a/ is lengthened, cf. (Abu Haidar 2004: 6) for a

similar case in Rabi‘a.
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ba‘ad ysir miten. A: Si-sammun hdada. B:
’imrabba‘a. A: ha mrabba’, hay Sini fa’idatha? B:

f@’idatha hatta yurbut eda'*' ba‘ad ma-yihtidi.'”*

A: hatta ma-ssir'® xilaf? B: hatta ma-ssir xilaf 21.

ben hada w-bén hada. A: °il-mit‘arkin? B: il-
mitarkin. A: hay daxil il-‘asira l-wihda. B: hay
daxil il-‘asira l-wihda, ‘asira ib-‘asira? A: na‘am.
B: tidarubat ‘asira ib-‘asira, ’aku ‘asira mitwaxra

tizi tifza® itsir ‘thda matal.

22 A: xo0s. B: ben hada w-hada togaf bin-nuss ben il-

‘asirten. A: hilu. B: wugaf ir-rami ba‘ad min dolak
w-min-dola, ’iZza hada mas‘al'** il-‘asira, yaba'*’
’intum $-tardin imnil-‘asira hay? ’itina ‘hda
ysammunha Shda, °itina xamis tayyam isbi
‘asir tayyam ‘ila-’an nifud il-muskila, gi‘daw
matalan i3-Siyiix w-hal-‘aSayir illi tidaruban
tahacaw w-galaw ‘aléman il-xilaf matal ‘ala-
mara ‘ala ga‘ ’amma ‘ala tifil inbusat ‘ala

sayyara, gabul maku sayyarat.

20.A: na‘am. B: &, w-mitil ma-fasla xamsin °ida ‘tida 20.

22.

A: Yes. B: Yes, and after paying a blood
money of fifty dinars, so he will be forced to
pay two hundreds in case he aggresses again.
A: What is this [procedure] called? B:
’Imrabba‘a. A: What is this >imrabba‘a useful
for? B: Its usefulness is to restrain him and he
cannot aggress anybody.

A: To avoid any dispute. B: To avoid any
dispute between this and that. A: The
fighters? B: The fighters. A: This applies
within the same clan. B: This applies within
the same clan. What about aggression
between two different clans? A: Yes. In case
of an aggression between two different clans,
an outsider clan intervenes and becomes an
‘Thda.

A: Good. B: [The outsider clan] stands
between the two warring clans. A: Nice. B:
Shooting stops from those and those, the
chieftain comes [and asks] what do you want
from this clan? [They say] give us an ‘Thda,
give us an ‘Thda for five days, they call it
‘Thda, one week, or ten days, until we solve
the problem. The sheikhs and the warring
clans meet, discuss and determine what the
dispute is about. Is it, for example, because of

a woman, agricultural land, child, who has

12 The phrase ‘yurbut éda’ (lit. to tie one’s hand) is an idiomatic expression for ‘to restrain him’.
22 The /¢/ of LA mu‘tadi is changed to /h/.

123 The /t/ is assimilated to next /s/.

124 The word-medial glottal is shifted to the voiced pharyngeal /¢/.

125 An affectionate kinship term that is usually used as a vocative when addressing people.
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Text 7

1. A: °thna wisanna b-umur harig. B: ¢ bi-lla
harig. C: huwwa l-umur wara l-arbi‘n... A:
’ihna hayatna killha nakil laham. C: *ubu
ahmad gabul il-wadim ib-‘izayimha... A: hatta
16 takil tistigil. B: tistigil il-wadim, tihrig. A:
tihrig. hassa wen bil-bab sayyara, hatta haraka

maku. B: takil w-itnam.

2. C:’akl w-nom, zen, gabul aku mufatih'*® w-hay
is-suwalif 16-1a. A: maku, laham qalil. B: bass
ana gillak is-stytix, ’ib-fathat salman an-ndsir
sidig sawwaw imfattah, w-aku ¢am fatha bay-
yam i$-Sahada'?’ bit-timaninat aku mfattah. C:
’i§-Sahada... B: & bay-yam il-qadisiya b-harb
iran. A: ¢anat il-fatha talit tayyam. B: talit

tayyam.

3. A:&.C:w-il-izabiya gabul? B: la maku, dbayha
zgayrana'*® w-biz-Zzima‘a b-ma‘Zana wi-yhitla

Jaxubza. C: ha. B: walla. A: wadim galila éanat

been beaten by somebody, or a car. There

were no cars in the past.

1. A: We are in a critical age. B: Yes, by Allah,
critical. C: The age after forty... A: We have
been eating meat during our lifetime. C: Abu
Ahmad! What about people’s banquet in the
past... A: Even when they eat [too much], they
work. B: The people work, they burn [the
food]. A: They burn. Nowadays, [every one]
has a car in front of his house, there is no
movement. B: [The people] eat and sleep.

2. C: Eating and sleeping, good. Was there big
meat cuts and the like, or not? A: There was
nothing [like this], little meat. B: But I can say
that the sheikhs [serve meat]. In the
commemorative service of Salman An-nasir
they cooked meat cuts, and also there were
meat cuts in some commemorative services in
the days of the martyrs in the eighties. C: The
martyrs. B: Yes, in the days of Al-Qadisiya
during the war with Iran. A: A commemorative
service lasted three days at the time. B: Three
days.

3. A: Yes. C: What about hospitality in the past?
B: No, there was not, a small slaughtered
animal, they put it in a bowl and each person

get a piece on a bread. C: Aha. B: By Allah. A:

126 A primal meat cut which is usually cooked and served as it is, that is without dividing it in subprimal cuts.
1271 A word-final /°/ is usually lost in Sriigi Arabic and the pre-pausal long vowel is shortened.

128 The suffix -an is added to LA sagir ‘small’ to create the diminutive form, cf. (Sadok 1997: 27) for more similar examples.
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maku, la sayyarat 1a telefonat.'” B. é. A: ¢,

maku wadim, nas iglayla.

. C: humma ya sana ta‘arikaw al-bu-hassan
wayy l-a‘agib? A: tmanya w-sittin. B: tmanya
w-sittin. C: mawgad inta? A: la ma-sayir. C:
‘alamud"*° mara ma-dri $ini hiya. A: 1a ya-xiy
ya-mara, ‘alamud... C: ga? hway al-bu-hassan
hway mitarkin, wayy bani ‘arid. B: ta‘arikat
nahawiya **' btha ysamminha. C: Siniya. B:
nahawiya. C: mara 16 hi¢¢i? B: € mara. A:

nihbat?"*

. B:mii nihbat, miSat la-xawalha l-mara w-bitha
wyaha nahawiya, ’ibin xalha gam yitwannas
wayyaha w-ma-dri $lon. C: ’axad bitha.'” B: &
bil-haram, tarsa* la-xawalha. A: tarsa la-

xawalha. B: w-gam yista‘milha.” C: ha ha.

4.

5.

There were little people, no cars, no
telephones. B: Yes. A: Yes, there were no
people, little people.

C: In which year did the war broke out
between al-bu-Hassan and ’il-A‘agib? A: In the
eighties. B: In the eighties. C: Were you there?
A: No, [ wasn’t born yet. C: It was because of a
woman or the like. A: No, my brother, what for
a woman, It is because of... C: Agricultural
land? al-bu-Hassan were often involved in
fighting with Bani ‘Arid. B: They fought
because of an opposition; they call it. C: What?
B: Opposition. C: A woman or the like? B: Yes,
awoman. A: Eloped?

She did not elope. The woman went to her
maternal uncles with her daughter. The son of
her maternal uncle has had sex intercourse
with her, and the like. C: He took her daughter.

B: Yes, in an illegal way, she went as a guest to

her maternal uncles. A: A guest to her
maternal uncles. B: And he started to use her.

C: Aha, Aha.

'# English telephone.

3 This conjunction is common in Iraqi Arabic, including some goltu dialects, where usually the conjunctions mbogar or mbor
predominates (cf. Hassan 2023b: 20, 2022a: 619).

1 This is to oppose a stranger to marry of bint il-‘amm ‘the father's brother's daughter’ (cf. Khuri 1970: 597, Salim 1955: 473).
32 To flee with the lover against the family’s will and without its knowledge.

'3 In this context, the verb ’axad is used in the sense ‘to get married with, to have sex intercourse with.” This use of the verb

>axad is common, especially among the elderly.

34 This form is nowadays restricted to the elderly in rural areas; cf. Woodhead (1967: 288) for its uses in Iraqi Arabic; for Gulf
Arabic, cf. Holes (2001: 321).

% The form yista‘milha ‘to use her’ is a euphemism for ‘to have sex intercourse with her’.
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6.

C: gabbat."™ B: bini h¢em killha. A: humma
ktar $i ‘arikaw al-bu-hassan, humma ktar $i al-
bu-hassan w-ilbu-li. C: wayy bini zreg ™’
hamm. B: w-hamm wayy bini zreg hammat'*®

hada ysammiuina ubu-ghif sarat ‘arka. C: nahar

16 mantaga."” B: nahar. C: ubu-ghuf? B: é.

. A: ‘abd ar-rahi arbi‘in wahid catil,"** hada

gasim tisawwab biha l-‘arka. C: ba‘ad ma-idna
‘arik? A: la maku. C: tidri ™" al-bu-hassan
ymurrin ib-hi¢ ma‘arik, il-mawqi‘ig-gigrafi. A:

¢. B: ¢, tab‘an ila dor.

. A: bass hiya mas' ida gi‘an'® killha ma ila

gi‘an il-‘arkat, ‘arkatna wayya d-duwalim***
dacir'® al-ihsen tifal ila ¢yad al-sa‘an, *ig-ges
iddaxxal gam yidrub dan,™ il-midafi¢ gabul
ysammuha dan. C: Sinuwwa, il-midafic

ysammitha dan? A: é é.

. C: bass ygillak hada ibin xawwam yitbax w-

ywaddi lal-bu-hassan. A: é hada karim, hatta

6.

C: [A dispute] broke out. B: All Bini HéEm. A:
Most people who fought were from al-bu-
Hassan, al-bu-Hassan and *ilbu-“Ili. C: Against
Bini Zrég, too. B: There was also a dispute with
Bini Zrég [near] >Ubu-Ghf. C: [Is that] a river

or an area? B: River. C: >Ubu-Ghuf? B: Yes.

7. A:‘Abd ar-Rahi  killed forty persons.

Gasim was injured in the dispute. C: Any
other disputes? A: No, there isn’t. C: Do you
know why al-bu-Hassan experience such
disputes? It is because of the geographic

location. A: Yes. B: Yes, it plays a roll.

8. A: But disputes aren’t necessarily due to

agricultural lands, our dispute with id-
Duwalim because Dacir al-isén spit in the
face of Cyad al-Sa‘lan. The army intervened
and used cannons. A cannon is called dan in

the past. C: What? Cannons are called dan?

A: Yes, yes.

9. C: But they say that the son of Khawwam

was cooking and sending [food] to al-bu-

13 The verb gabb ‘to come up, spring up’ is used here idiomatically to mean ‘a tribal dispute is broken out.’

137 A clan of the tribal confederation of i¢-Cabsa in as-Samawa.

138 A variety of the Persian loanword hamm.

13 The /q/ of LA mintaqa is changed to /g/.
10 The /k/ is affricated to /&/.

41 The colloquial /&/ is raised to long /i/; for more details on such raising among the marsh Arabs, cf. Hassan (2023a: 673) and
Ingham (2000: 128); note that raising /&/ > /1/ in the form ali$, which Ingham (2000: 128) cited as a marshland characteristic,
is also found in the galtu Arabic of al-Dor (cf. Hassan 2022a: 617).

42 For this negative morpheme, cf, Hassan (2016: 303) and Ingham (1976: 70, fn. 27).

143 The velar stop /g/ is fronted and affricated to /§/, cf. Blanc (1969: 23, fn. 76) for a historical overview of /g/ > /§/ in Iraqi

Arabic.

4 A clan of the tribal confederation of Bini Hé¢em with land and members in as-Samawa.

145 The

146 A Pe

interdental fricative /d/ in LA dakir is shifted to /d/.

rsian loanword into Iraqi Arabic, cf. Boyle (1949: 46).
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Yduwwa yihtarma, bass ygulin hiya l-ga lil- Hassan. A: Yes, he is generous, even his
xiza‘il li-had il-an bini héem. B: il-xiza‘il canaw enemy respects him. It is said that the land
yhikmanha. C: ‘igta‘yin éanaw wayya I- belongs to the Khiza‘il, Bini Héém say. B:
baritaniyin, humma l-wahidin. The Khizail controlled it. C: They were

feudalists with the British, they were the
only [ones with the British].

10. A: ba‘den bini zreg hamm istagwaw, hay kilha ~ 10. A: After that, Bini Zrég became stronger,

xadoha. C: xadoha guwwa, bass abu hmad il- they took all these [lands]. C: They took it
xiza‘il il-iStra l-wahida lli humma hilif wiya |- with force. But, >Ubu Ahmad, the Khiza‘il is
baritaniyin. A: €. C: ma harubaw wa-1a taraw the only tribe that allied with the British.
ila l-baritaniyin dom."”’ A: Yes. C: They never fought or rose up
against the British.
Text 8

1. A: ‘Gzaw itnén. B: eé. A: ba‘ad nayif ma 1. A: They needed two [cigarettes]. B: Yes. A:
yisrab'® gigayir w-ygilla tni, yidri b-nayif gatic ig- Nayif does not smoke cigarettes, but he still
gigayir. B: w-ana gilitla tni I-bakét."** A: la bil-lla asks him [for cigarettes], he knows that Nayif
gilit la"°~falih. stopped smoking. B: I asked him to give me

the cigarettes casket. A: No, by Allah you said
that to Falih.

2. A: falih falih xiya ™' ig-gigayir, galla $ini ig- 2. A: Falih Falih, brother [give me] the
gigayir, galla $ini ig-gigayir, galla gigayri xilsan cigarettes, he said to him what cigarettes? He

said to him my cigarettes are finished, he said

to him, Hey! I have only five cigarettes, so

what should I smoke when I give you them?

" This form seems to be a development of the LA adverb of time dawman ‘always’, which underwent phonological and
semantic changes. Phonologically, the diphthong /aw/ is monophthongized to /6/ and the nunation -an is lost. Semantically,

on the other hand, it has lost its adverbial value and gained a new negative meaning, ‘never’, in negative constructions.
8 In addition to its regular meaning ‘to drink’, the form yisrab is usually used in the sense ‘to smoke cigarettes’ too.

*9 Eng. packet.

150 A characteristic feature of this dialect is to use the preposition la- instead of il-, e.g., *il-bagdad > la-bagdad.

13! The kindship term serving here as an address form to peers.
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gigayri, galla wilak *** ‘indi xamis gigayir ¢a 3. A: Who asked you now to distribute

attikiyahin wa-dall $-asrab.
3. A: hassa nta yahu s$-Sarih ilek itwazzi¢ gigayir,
galla °aku wahid Sarah ilek itwazzi¢ gigayir, galla

kafi dola li-tethum kafi.

4. A. xuya w-trida' falih ma-tta. B: °itani l-baket
falih. A: la walla ma-ttak, gallak ‘indi xamis
gigayir, yittiktyahin $lon, yahu s-sarih ilek itrid

itwazzi?

5. C. hatta dikan bil- mantaga maku. A: maku,
xiya hna ga‘din w-il-garus mot. B: il-garus mat.

A: mot. yalla ziffu xéri ziffd, waddu xeri waddo.

6. A:’ihna nsif itlaslas iftaylatha mni-r-
ruwézina.”* B: Sama ger. A: ’aku Sam‘a °aku
sxam? yahu il-ya‘arif Sam‘a. labba'> hattilha

fitila mni-¢-mag**® w-naftat, hattilha min tarf

cigarettes? He said to him who asked you to
distribute cigarettes? He said to him it is

enough what you gave.

4. A. Oh brother, Falih has kicked him out, he

did not give him [the cigarettes]. B: Falih
gave me the cigarettes casket. A: No, by Allah,
he did not give it to you. He said to you he
had only five cigarettes, how would he then
give them to you? Who asked you now to

distribute cigarettes?

5. C: There was even no shop in the area. A:

There was not. We were sitting and the bug
was killing [us]. B: The bug was [us]. A:
Killing [us]. Komm on, bring Khéri the to the

bride’s room, they sent him.

. A: We would see the small wick glowing

through a small window. B: A candle, isn’t it?
A: Is there a candle, is there a soot? Who
knows what a candle is at that time? A
kerosine lamp whose wick is made of the

head dress of the bridegroom.

iémayg il-irris. 7. A: And the kids came and started to play flute.
We had dinner and we sent the bridegroom

and we look at him every now and then. ‘Adil

152 The vocative particle wilak seems to be a variety of LA wayk ‘woe to you’ and is found in almost all galat dialects, while warak
is peculiar of some goaltu dialects such as Mosul and Tikrit and its varieties (own material). However, Ingham (1982: 87)
considers it a Mesopotamian expletive. Cf, Abu Haidar (1991: 120) for its use in the Christian Arabic of Baghdad.

153 The form trida is resyllabified by deletion of the vowel in the initial open syllable.

3% A diminutive form of the Persian loanword raziina (cf. Hassan 2020a: 187).

1% Eng. lamp ‘Kerosine lamp’. The nasal /m/ is assimilated to next /b/.

1% Turkisch yasmak ‘veil’ (cf. Devllioglu 2007: 617), man’s head dress or kerchief of white cloth with red or black diamond-
shaped embroidery (cf. Woodhead & Beene 1967: 508).
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7. A: w-il-ifrix iZzohum gamaw ymoslan, w- has been sent to °Ahlam and this one to
it‘aséna  hna  w-il-Srris  w-waddéna  w- Gamila.
nitnawwa‘la kissa, w-adil waddo la-hlam w-
hada la gamila.

8. B:’illiymosil yahu. A: ’il-ifrux ymaoslin, al-fahad 8. B: Who played flute? A: The kids played flute.
ma-driyahum. C: ha ya-walad, intam wén rihtu? [They belong to] °Al fahad or the like. C: Hey
A:’ihna wen rihna? gitla gasim xalli nrah bidin man, where did you go. A: Where did we go?
timalla."”’ I said to Gasim let us leave without [saying]

Goodbye.
9. A:rahSaglis-sayyaraw-nitla‘awwal fal'*® ib-gér 9. A: Go and start the car and we first drive it

duwwa, gubal silana, w-inxalli I-‘araris ba‘ad
ma-darena bthum. B: ma-bittu yamm falih? A:

gubal Sila‘na.

without switching on the lights. We
immediately drove. And we left the grooms

and we did not know [anything] about them.

B: Did not you spend the night with Falih? A:
We immediately drove.

10. A: yasir w-abid al-‘alwan masin ma-dri §- 10. A: Yasir and ‘Abid Al-‘Alwan were on their

lil-hor way to the marsh, I did not know what they

ysawwin yo..B: ’ahalhum hnak,

yitnasinan'® walla l-adim'®® >ahalhum hnak. A: want to do, or... B: Their families are there,

16 masin ywacdiin $i, bass ib-xelhum rayhin. B: they spend the harvest time there, by the

ubly ysolifha dom ygal fl-na ‘ahal hnak Almighty, their families are there. A: Or they
yhasdan §ilib,® w-zaddak,® tamur ylimmiin. were on their way to check something. But

they were riding their horses. B: My father
always says that we have families there, they
harvest rice crops, by your grandfather, they

collect dates.

157 A valedictory phrase common to all Iraqi Arabic dialects, cf. Krotkoff (1964: 74, fn. 28).

'3 This expression is usually used interchanged with “awwal hél ‘first of all’ (cf. Prochazka 2018: 189 for its uses in the Arabic

dialects in eastern Anatolia and WAD III for other Arabic dialects.

% This verb is derived from the month name nisan ‘April’, the harvest season, and refers to the act of working in someone

else’s wheat and barley fields to get some crops.
101t is customary in almost all Iraqi Arabic dialects to swear on one’s life or by Allah.
161 Rice before processing for food (cf. Woodhead 1967: 247).

162 Swearing by close persons such as grandfathers is a shared feature in almost all Iraqi Arabic dialects (cf. Sadok 1999: 85).
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11. A: ¢, yguz, ’il-muhim xiya ygul yomen mahhad 11. A: Yes, maybe. Anyway, brother, he said no

iZa, hadola b-ger acil.'”® C: yomén maku. A: wilak one came for two days. They did not have
inwayyir, hay il-ifrix gam ittinoni win-niswan food. C: There is none for two days. A: Hey
intahat, $u Zib wahid imnil-xirfan. Nwayyir, the children became weak and the

women are exhausted. Bring one of the
sheep.

12.D: What does he bring? A: Hey Nwayyir brin
12. D: $i-yib. A: wilak nwayyir Zib il-xurif, Ziba. D: & yEWEDY &

the sheep, bring it. D: He slaughtered it. A: H
sidibha. A: *idibha, xalli li-tydl tigba’, rah itfattis Hi Sheit S -

) o slaughtered it, let the family get full. They
1 A: ¢ walla w-rith

itmawwit.'** B: ayyabba.

ill die. B: Oh Gott. A: Y Allah h
Zaddak, ygillak w-dibaha lhum, w-hiya kilman will die. B: Oh Gott es, by Allah and by the

Zabat Zidirha hiya wi-friixha, istiwa w-Zadditi kil soul of your grandfather. It is said he has
wihda min ¢inayinha tiZi tittha hiya w-ifriixha. slaughtered it to them. And each woman
came together with her children and pot. The
food was ready and my grandmother gave
[food] to each one of her daughters-in-law

and her children.
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